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To Nathaniel Smith, Eſquire.
Banaris, 4th October 1784.
Sir,

T

o you, as to the firſt member of the firſt commercial body, not
only of the preſent age, but of all the known generations of
mankind, I preſume to offer, and to recommend through you, for
an offering to the public, a very curious ſpecimen of the Literature,
the Mythology, and Morality of the ancient Hindoos. It is an
epiſodical extract from the “Măhābhārăt,” a moſt voluminous
poem, affirmed to have been written upwards of four thouſand
years ago, by Krĕĕſhnă Dwypayen Veiâs, a learned Bramin; to
whom is alſo attributed the compilation of “The Four Vêdes, or
Bêdes,” the only exiſting original ſcriptures of the religion of
Brahmâ; and the compoſition of all the Poorâns, which are to
this day taught in their ſchools, and venerated as poems of divine
inſpiration. Among theſe, and of ſuperior eſtimation to the reſt, is
ranked the Măhābhārăt. But if the ſeveral books here enumerated
be really the productions of their reputed author, which is greatly
to be doubted, many arguments may be adduced to aſcribe to
the ſame ſource the invention of the religion itſelf, as well as
its promulgation: and he muſt, at all events, claim the merit of
having firſt reduced the groſs and ſcattered tenets of their former
faith into a ſcientific and allegorical ſyſtem.

The Măhābhārăt contains the genealogy and general hiſtory of the
houſe of Bhaurut, ſo called from Bhurrut its founder; the epithet
Mahâ, or Great, being prefixed in token of diſtinction: but its more
particular object is to relate the diſſentions and wars of the two
great collateral branches of it, called Kooroos and Pandoos; both
lineally deſcended in the ſecond degree from Veĕcheĕtrăveĕrya,
their common anceſtor, by their reſpective fathers Dreetraraſhtra
and Pandoo.
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The Kooroos, which indeed is ſometimes uſed as a term
comprehending the whole family, but moſt frequently applied as
the patronymic of the elder branch alone, are ſaid to have been
one hundred in number, of whom Dooryōdun was eſteemed
the head and repreſentative even during the life of his father,
who was incapacitated by blindneſs. The ſons of Pandoo were
five; Yoodhiſhteer, Bheem, Arjŏŏn, Nĕkool, and Sehādĕo; who,
through the artifices of Dooryōdun, were baniſhed, by their uncle
and guardian Dreetraraſhtra, from Haſtenapoor, at that time the
ſeat of government of Hindoſtan.
The exiles, after a ſeries of adventures, worked up with a wonderful
fertility of genius and pomp of language into a thouſand ſublime
deſcriptions, returned with a powerful army to avenge their
wrongs, and aſſert their pretenſions to the empire in right of
their father; by whom, though the younger brother, it had been
held while he lived, on account of the diſqualification already
mentioned of Dreetraraſhtra.
In this ſtate the epiſode opens, and is called “The Gēētā of Bhăgvăt,”
which is one of the names of Krĕĕſhnă. Arjŏŏn is repreſented as
the favorite and pupil of Krĕĕſhnă, here taken for God himſelf, in
his laſt Ootâr, or deſcent to earth in a mortal form.
The Preface of the Tranſlator will render any further explanation
of the Work unneceſſary. Yet ſomething it may be allowable for me
to add reſpecting my own judgment of a Work which I have thus
informally obtruded on your attention, as it is the only ground on
which I can defend the liberty which I have taken.
Might I, an unlettered man, venture to preſcribe bounds to the
latitude of criticiſm , I ſhould exclude, in eſtimating the merit of
ſuch a production, all rules drawn from the ancient or modern
literature of Europe, all references to ſuch ſentiments or manners
as are become the ſtandards of propriety for opinion and action
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in our own modes of life, and equally all appeals to our revealed
tenets of religion, and moral duty. I ſhould exclude them, as by
no means applicable to the language, ſentiments, manners, or
morality appertaining to a ſyſtem of ſociety with which we have
been for ages unconnected, and of an antiquity preceding even the
firſt efforts of civilization in our own quarter of the globe, which,
in reſpect to the general diffuſion and common participation of
arts and ſciences, may be now conſidered as one community.
I would exact from every reader the allowance of obſcurity,
abſurdity, barbarous habits, and a perverted morality. Where
the reverſe appears, I would have him receive it (to uſe a familiar
phraſe) as ſo much clear gain, and allow it a merit proportioned
to the diſappointment of a different expectation.
In effect, without beſpeaking this kind of indulgence, I could
hardly venture to perſiſt in my recommendation of this production
for public notice.
Many paſſages will be found obſcure, many will ſeem redundant;
others will be found cloathed with ornaments of fancy unſuited
to our taſte, and ſome elevated to a track of ſublimity into which
our habits of judgment will find it difficult to purſue them; but
few which will ſhock either our religious faith or moral ſentiments.
Something too muſt be allowed to the ſubject itſelf, which is highly
metaphyſical, to the extreme difficulty of rendering abſtract terms
by others exactly correſponding with them in another language,
to the arbitrary combination of ideas, in words expreſſing
unſubſtantial qualities, and more, to the errors of interpretation.
The modeſty of the Tranſlator would induce him to defend the
credit of his work, by laying all its apparent defects to his own
charge, under the article laſt enumerated; but neither does his
accuracy merit, nor the work itſelf require that conceſſion.
It is alſo to be obſerved, in illuſtration of what I have premiſed, that
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the Brāhmăns are enjoined to perform a kind of ſpiritual diſcipline,
not, I believe, unknown to ſome of the religious orders of Chriſtians
in the Romiſh Church. This conſiſts in devoting a certain period
of time to the contemplation of the Deity, his attributes, and the
moral duties of this life. It is required of thoſe who practiſe this
exerciſe, not only that they diveſt their mind of all ſenſual deſire,
but that their attention be abſtracted from every external object,
and abſorbed, with every ſenſe, in the preſcribed ſubject of their
meditation. I myſelf was once a witneſs of a man employed in this
ſpecies of devotion, at the principal temple of Banaris. His right
hand and arm were encloſed in a looſe ſleeve or bag of red cloth,
within which he paſſed the beads of his roſary, one after another,
through his fingers, repeating with the touch of each (as I was
informed) one of the names of God, while his mind laboured to
catch and dwell on the idea of the quality which appertained to
it, and ſhewed the violence of its exertion to attain this purpoſe
by the convulſive movements of all his features, his eyes being
at the ſame time cloſed, doubtleſs to aſſiſt the abſtraction. The
importance of this duty cannot be better illuſtrated, nor ſtronger
marked, than by the laſt ſentence with which Krĕĕſhnă cloſes his
inſtruction to Arjŏŏn, and which is properly the concluſion of the
Gēētā: “Hath what I have been ſpeaking, O Arjŏŏn, been heard
with thy mind fixed to one point? Is the diſtraction of thought, which
aroſe from thy ignorance, removed?”
To thoſe who have never been accuſtomed to this ſeparation of the
mind from the notices of the ſenſes, it may not be eaſy to conceive
by what means ſuch a power is to be attained; ſince even the moſt
ſtudious men of our hemiſphere will find it difficult ſo to reſtrain
their attention but that it will wander to ſome object of preſent
ſenſe or recollection; and even the buzzing of a fly will ſometimes
have the power to diſturb it. But if we are told that there have
been men who were ſucceſſively, for ages paſt, in the daily habit
of abſtracted contemplation, begun in the earlieſt period of youth,
and continued in many to the maturity of age, each adding ſome
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portion of knowledge to the ſtore accumulated by his predeceſſors;
it is not aſſuming too much to conclude, that, as the mind ever
gathers ſtrength, like the body, by exerciſe, ſo in ſuch an exerciſe it
may in each have acquired the faculty to which they aſpired, and
that their collective ſtudies may have led them to the diſcovery
of new tracks and combinations of ſentiment, totally different
from the doctrines with which the learned of other nations are
acquainted: doctrines, which however ſpeculative and ſublte, ſtill,
as they poſſeſs the advantage of being derived from a ſource ſo
free from every adventitious mixture, may be equally founded in
truth with the moſt ſimple of our own. But as they muſt differ,
yet more than the moſt abſtruſe of ours, from the common
modes of thinking, ſo they will require conſonant modes of
expreſſion, which it may be impoſſible to render by any of the
known terms of ſcience in our language, or even to make them
intelligible by definition. This is probably the caſe with ſome of
the Engliſh phraſes, as thoſe of “Action,” “Application,” “Practice,”
&c. which occur in Mr. Wilkins’s tranſlation; and others, for the
reaſons which I have recited, he has left with the ſame ſounds in
which he found them. When the text is rendered obſcure from
ſuch cauſes, candor requires that credit be given to it for ſome
accurate meaning, though we may not be able to diſcover it; and
that we aſcribe their obſcurity to the incompetency of our own
perceptions, on ſo novel an application of them, rather than to
the leſs probable want of perſpicuity in the original compoſition.
With the deductions, or rather qualifications, which I have thus
premiſed, I heſitate not to pronounce the Gēētā a performance
of great originality; of a ſublimity of conception, reaſoning,
and diction, almoſt unequalled; and a ſingle exception, among
all the known religions of mankind, of a theology accurately
correſponding with that of the Chriſtian diſpenſation, and moſt
powerfully illuſtrating its fundamental doctrines.
It will not be fair to try its relative worth by a compariſon with
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the original text of the firſt ſtandards of European compoſition;
but let theſe be taken even in the moſt eſteemed of their proſe
tranſlatons; and in that equal ſcale let their merits be weighed. I
ſhould not fear to place, in oppoſition to the beſt French verſions
of the moſt admired paſſages of the Iliad or Odyſſey, or of the 1ſt
and 6th Books of our own Milton, highly as I venerate the latter,
the Engliſh tranſlation of the Măhābhārăt.
One blemiſh will be found in it, which will ſcarcely fail to make its
own impreſſion on every correct mind; and which for that reaſon
I anticipate. I mean, the attempt to deſcribe ſpiritual exiſtences by
terms and images which appertain to corporeal forms. Yet even in
this reſpect it will appear leſs faulty than other works with which
I have placed it in competition; and, defective as it may at firſt
appear, I know not whether a doctrine ſo elevated above common
perception did not require to be introduced by ſuch ideas as were
familiar to the mind, to lead it by a gradual advance to the pure
and abſtract comprehenſion of the ſubject. This will ſeem to have
been, whether intentionally or accidentally, the order which is
followed by the author of the Gēētā; and ſo far at leaſt he ſoars far
beyond all competitors in this ſpecies of compoſition. Even the
frequent recurrence of the ſame ſentiment, in a variety of dreſs,
may have been owing to the ſame conſideration of the extreme
intricacy of the ſubject, and the conſequent neceſſity of trying
different kinds of exemplification and argument, to impreſs it
with due conviction on the underſtanding. Yet I believe it will
appear, to an attentive reader, neither deficient in method, nor in
perſpicuity. On the contrary, I thought it at the firſt reading, and
more ſo at the ſecond, clear beyond what I could have reaſonably
expected, in a diſcuſſion of points ſo far removed beyond the
reach of the ſenſes, and explained through ſo foreign a medium.
It now remains to ſay ſomething of the Tranſlator, Mr. Charles
Wilkins. This Gentleman, to whoſe ingenuity, unaided by models
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for imitation, and by artiſts for his direction, your government is
indebted for its printing‑office, and for many official purpoſes to
which it has been profitably applied, with an extent unknown in
Europe, has united to an early and ſucceſsful attainment of the
Perſian and Bengal languages, the ſtudy of the Sănſkrĕĕt. To this
he devoted himſelf with a perſeverance of which there are few
examples, and with a ſucceſs which encouraged him to undertake
the tranſlation of the Măhābhārăt. This book is ſaid to conſiſt of
more than one hundred thouſand metrical ſtanzas, of which he
has at this time tranſlated more than a third; and, if I may truſt
to the imperfect teſts by which I myſelf have tried a very ſmall
portion of it, through the medium of another language, he has
rendered it with great accuracy and fidelity. Of its elegance, and
the ſkill with which he has familiarized (if I may ſo expreſs it) his
own native language to ſo foreign an original, I may not ſpeak,
as from the ſpecimen herewith preſented, whoever reads it, will
judge for himſelf.
Mr. Wilkins’s health having ſuffered a decline from the fatigues
of buſineſs, from which his gratuitous labors allowed him no
relaxation, he was adviſed to try a change of air for his recovery. I
myſelf recommended that of Banaris, for the ſake of the additional
advantage which he might derive from a reſidence in a place
which is conſidered as the firſt ſeminary of Hindoo learning; and
I promoted his application to the Board, for their permission to
repair thither, without forfeiting his official appointments during
the term of his abſence.
I have always regarded the encouragement of every ſpecies of uſeful
diligence, in the ſervants of the Company, as a duty appertaining
to my office; and have ſeverely regretted that I have poſſeſſed ſuch
ſcanty means of exerciſing it, eſpecially to ſuch as required an
exemption from official attendance; there being few emoluments
in this ſervice but ſuch as are annexed to official employment,
and few offices without employment. Yet I believe I may take it
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upon me to pronounce, that the ſervice has at no period more
abounded with men of cultivated talents, of capacity for buſineſs,
and liberal knowledge; qualities which reflect the greater luſtre
on their poſſeſſors, by having been the fruit of long and laboured
application, at a ſeaſon of life, and with a licence of conduct, more
apt to produce diſſipation than excite the deſire of improvement.
Such ſtudies, independently of their utility, tend, eſpecially when
the purſuit of them is general, to diffuſe a generoſity of ſentiment,
and a diſdain of the meaner occupations of ſuch minds as are left
nearer to the ſtate of uncultivated nature; and you, Sir, will believe
me, when I aſſure you, that it is on the virtue, not the ability of
their ſervants, that the Company muſt rely for the permanency of
their dominion.
Nor is the cultivation of language and ſcience, for ſuch are
the ſtudies to which I allude, uſeful only in forming the moral
character and habits of the ſervice. Every accumulation
of knowledge, and eſpecially ſuch as is obtained by ſocial
communication with people over whom we exerciſe a dominion
founded on the right of conqueſt, is uſeful to the ſtate: it is the
gain of humanity: in the ſpecific inſtance which I have ſtated, it
attracts and conciliates diſtant affections; it leſſens the weight
of the chain by which the natives are held in ſubjection; and
it imprints on the hearts of our own countrymen the ſenſe
and obligation of benevolence. Even in England, this effect of
it is greatly wanting. It is not very long ſince the inhabitants
of India were conſidered by many, as creatures ſcarce elevated
above the degree of ſavage life; nor, I fear, is that prejudice yet
wholly eradicated, though ſurely abated. Every inſtance which
brings their real character home to obſervation will impreſs us
with a more generous ſenſe of feeling for their natural rights,
and teach us to eſtimate them by the meaſure of our own. But
ſuch inſtances can only be obtained in their writings: and theſe
will ſurvive when the Britiſh dominion in India ſhall have long
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ceaſed to exiſt, and when the ſources which it once yielded of
wealth and power are loſt to remembrance.
If you, Sir, on the peruſal of Mr. Wilkins’s performance, ſhall judge
it worthy of ſo honorable a patronage, may I take the further
liberty to requeſt that you will be pleaſed to preſent it to the Court
of Directors, for publication by their authority, and to uſe your
intereſt to obtain it? Its public reception will be the teſt of its real
merit, and determine Mr. Wilkins in the proſecution or ceſſation
of his preſent laborious ſtudies. It may, in the firſt event, clear the
way to a wide and unexplored field of fruitful knowledge; and
ſuggeſt, to the generoſity of his honorable employers, a deſire to
encourage the firſt perſevering adventurer in a ſervice in which
his example will have few followers, and moſt probably none, if
it is to be performed with the gratuitous labor of years loſt to
the proviſion of future ſubſiſtence: for the ſtudy of the Sănſkrĕĕt
cannot, like the Perſian language, be applied to official profit, and
improved with the official exerciſe of it. It can only derive its
reward, beyond the breath of fame, in a fixed endowment. Such
has been the fate of his predeceſſor, Mr. Halhed, whoſe labors
and incomparable genius, in two uſeful productions, have been
crowned with every ſucceſs that the public eſtimation could give
them; nor will it detract from the no leſs original merit of Mr
Wilkins, that I aſcribe to another the title of having led the way,
when I add, that this example held out to him no incitement to
emulate it, but the proſpect of barren applauſe. To ſay more, would
be diſreſpect; and I believe that I addreſs myſelf to a gentleman
who poſſeſſes talents congenial with thoſe which I am ſo anxious
to encourage, and a mind too liberal to confine its beneficence
to ſuch arts alone as contribute to the immediate and ſubſtantial
advantages of the ſtate.
I think it proper to aſſure you, that the ſubject of this addreſs, and
its deſign, were equally unknown to the perſon who is the object
of it; from whom I originally obtained the tranſlation for another
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purpoſe, which on a ſecond reviſal of the work I changed, from a
belief that it merited a better deſtination.
A mind rendered ſuſceptible by the daily experience of unmerited
reproach, may be excuſed if it anticipates even unreaſonable or
improbable objections. This muſt be my plea for any apparent
futility in the following observation. I have ſeen an extract
from a foreign work of great literary credit, in which my name
is mentioned, with very undeſerved applauſe, for an attempt to
introduce the knowledge of Hindoo literature into the European
world, by forcing or corrupting the religious conſciences of the
Pundits, or profeſſors of their ſacred doctrines. This reflexion was
produced by the publication of Mr. Halhed’s tranſlation of the
Poottee, or code of Hindoo laws; and is totally devoid of foundation.
For myſelf I can declare truly, that if the acquiſition could not
have been obtained but by ſuch means as have been ſuppoſed, I
ſhould never have fought it. It was contributed both cheerfully
and gratuitouſly, by men of the moſt reſpectable characters for
ſanctity and learning in Bengal, who refuſed to accept more than
the moderate daily ſubſiſtence of one rupee each, during the term
that they were employed on the compilation; nor will it much
redound to my credit, when I add, that they have yet received no
other reward for their meritorious labors. Very natural cauſes may
be aſcribed for their reluctance to communicate the myſteries of
their learning to ſtrangers, as thoſe to whom they have been for
ſome centuries in ſubjection, never enquired into them, but to
turn their religion into deriſion, or deduce from them arguments
to ſupport the intolerant principles of their own. From our nation
they have received a different treatment, and are no leſs eager to
impart their knowledge than we are to receive it. I could ſay much
more in proof of this fact, but that it might look too much like
ſelf‑commendation.
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I have the honor to be, with respect,
Sir,
Your moſt obedient, and
Moſt humble Servant,
Warren Hastings.
Calcutta, 3d Decr 1784.
P. S. Since the above was written, Mr. Wilkins has tranſmitted
to me a corrected copy of his Tranſlation, with the Preface and
Notes much enlarged and improved. In the former, I meet with
ſome complimentary paſſages, which are certainly improper for
a work publiſhed at my own ſolicitation. But he is at too great a
diſtance to allow of their being ſent back to him for correction,
without loſing the opportunity, which I am unwilling to loſe,
of the preſent diſpatch; nor could they be omitted, if I thought
myſelf at liberty to expunge them, without requiring conſiderable
alterations in the context. They muſt therefore ſtand; and I hope
that this explanation will be admitted as a valid excuſe for me in
paſſing them.
W. H.
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To The Honorable

Warren Hastings, Esq.
Governor General, &c. &c.

Honorable Sir,

U

nconscious of the liberal purpoſe for which you intended
the Gēētā, when, at your requeſt, I had the honor to preſent
you with a copy of the manuſcript, I was the leſs ſolicitous about
its imperfections, becauſe I knew that your extenſive acquaintance
with the cuſtoms and religious tenets of the Hindoos would
elucidate every paſſage that was obſcure, and I had ſo often
experienced approbation from your partiality, and correction
from you pen: It was the theme of a pupil to his preceptor and
patron. But ſince I received your commands to prepare it for the
public view, I feel all that anxiety which must be inſeparable from
one who, for the firſt time, is about to appear before that awful
tribunal; and I ſhould dread the event, were I not convinced that
the liberal ſentiments expreſſed in the letter you have done me the
honor to write, in recommendation of the work, to the Chairman
of the Direction, if permitted to accompany it to the preſs, would
ſcreen me, under its own intrinſic merit, from all cenſure.

The world, Sir, is ſo well acquainted with your boundleſs
patronage in general, and of the perſonal encouragement you
have conſtantly given to my fellow‑ſervants in particular, to
render themſelves more capable of performing their duty in
the various branches of commerce, revenue, and policy, by the
ſtudy of the languages, with the laws and cuſtoms of the native,
that it muſt deem the firſt fruit of every genius you have raiſed
a tribute juſtly due to the ſource from which it ſprang. As that
perſonal encouragement alone firſt excited emulation in my
breaſt, and urged me to proſecute my particular ſtudies, even
beyond the line of pecuniary reward, I humbly requeſt you will
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permit me, in token of my gratitude, to lay the Gēētā publicly at
your feet.
I have the honor to ſubſcribe myſelf, with great reſpect,
Honorable Sir,
Your moſt obedient, and
Moſt humble Servant,
Banaris,
19th November, 1784.

Chas Wilkins.
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The Translator’s Preface.

T

he following work, forming part of the Măhābhārăt,
an ancient Hindoo poem, is a dialogue ſuppoſed to have
paſſed between Krĕĕſhnă, an incarnation of the Deity, and his
pupil and favorite Arjŏŏn, one of the five ſons of Pāndŏŏ, who
is ſaid to have reigned about five thouſand years ago, juſt before
the commencement of a famous battle fought on the plains of
Kŏŏrŏŏ‑kſhētră, near Dehly, at the beginning of the Kălĕĕ‑Yoog, or
fourth and preſent age of the world, for the empire of Bhārăt‑vērſh,
which, at that time, included all the countries that, in the preſent
diviſion of the globe, are called India, extending from the borders
of Perſia to the extremity of China; and from the ſnowy mountains
to the ſouthern promontory.

The Brāhmăns eſteem this work to contain all the grand myſteries
of their religion; and ſo careful are they to conceal it from the
knowledge of thoſe of a different perſuaſion, and even the vulgar
of their own, that the Tranſlator might have ſought in vain for
aſſiſtance, had not the liberal treatment they have of late years
experienced from the mildneſs of our government, the tolerating
principles of our faith, and, above all, the perſonal attention
paid to the learned men of their order by him under whoſe
auſpicious adminiſtration they have ſo long enjoyed, in the midſt
of ſurrounding troubles, the bleſſings of internal peace, and his
exemplary encouragement, at length happily created in their
breaſts a confidence in his countrymen ſufficient to remove
almoſt every jealous prejudice from their minds.
It ſeems as if the principal deſign of theſe dialogues was to unite
all the prevailing modes of worſhip of thoſe days; and, by ſetting
up the doctrine of the unity of the Godhead, in oppoſition to
idolatrous ſacrifices, and the worſhip of images, to undermine
the tenets inculcated by the Vēds; for although the author dared
not make a direct attack, either upon the prevailing prejudices of
17

Charles Wilkins
the people, or the divine authority of thoſe ancient books; yet, by
offering eternal hapineſs to ſuch as worſhip Brăhm, the Almighty,
whilſt he declares the reward of ſuch as follow other Gods ſhall
be but a temporary enjoyment of an inferior heaven, for a period
meaſured by the extent of their virtues, his deſign was to bring
about the downfall of Polytheiſm; or, at leaſt, to induce men to
believe God preſent in every image before which they bent, and
the object of all their ceremonies and ſacrifices.
The moſt learned Brāhmăns of the preſent times are Unitarians
according to the doctrines of Krĕĕſhnă; but, at the ſame time that
they believe but in one God, an univerſal ſpirit, they ſo far comply
with the prejudices of the vulgar, as outwardly to perform all the
ceremonies inculcated by the Vēds, ſuch as ſacrifices, ablution,
&c. They do this, probably, more for the ſupport of their own
conſequence, which could only ariſe from the great ignorance
of the people, than in compliance with the dictates of Krĕĕſhnă:
indeed, this ignorance, and theſe ceremonies, are as much the
bread of the Brāhmăns, as the ſuperſtition of the vulgar is the
ſupport of the prieſthood in many other countries.
The reader will have the liberality to excuſe the obſcurity of many
paſſages, and the confuſion of ſentiments which runs through
the whole, in its preſent form. It was the Tranſlator’s buſineſs to
remove as much of this obſcurity and confuſion as his knowledge
and abilities would permit. This he hath attempted in his Notes;
but as he is conſcious they are ſtill inſufficient to remove the
veil of myſtery, he begs leave to remark, in his own juſtification,
that the text is but imperfectly underſtood by the moſt learned
Brāhmăns of the preſent times; and that, ſmall as the work may
appear, it has had more comments than the Revelations. Theſe
have not been totally diſregarded; but, as they were frequently
found more obſcure than the original they were intended to
elucidate, it was thought better to leave many of the moſt difficult
paſſages for the exerciſe of the reader’s own judgment, than to
18
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miſlead him by ſuch wild opinions as no one ſyllable of the text
could authorize.
Some apology is alſo due for a few original words and proper
names that are left untranſlated, and unexplained. The Tranſlator
was frequently too diffident of his own abilities to hazard a term
that did but nearly approach the ſenſe of the original, and too
ignorant, at preſent, of the mythology of this ancient people, to
venture any very particular account, in his Notes, of ſuch Deities,
Saints, and Heroes, whoſe names are but barely mentioned in
the text. But ſhould the ſame Genius, whoſe approbation firſt
kindled emulation in his breaſt, and who alone hath urged him
to undertake, and ſupported him through the execution of far
more laborious taſks than this, find no cauſe to withdraw his
contenance, the Tranſlator may be encouraged to proſecute the
ſtudy of the theology and mythology of the Hindoos, for the
future entertainment of the curious.
It is worthy to be noted, that Krĕĕſhnă, throughout the whole,
mentions only three of the four books of the Vēds, the moſt ancient
ſcriptures of the Hindoos, and thoſe the three firſt, according to
the preſent order. This is a very curious circumſtance, as it is the
preſent belief that the whole four were promulgated by Brăhmā
at the creation. The proof then of there having been but three
before his time, is more than preſumptive, and that ſo many
actually exiſted before his appearance; and as the fourth mentions
the name of Krĕĕſhnă, it is equally proved that it is a poſterior
work. This obſervation has eſcaped all the commentators, and
was received with great aſtoniſhment by the Păndĕĕt, who was
conſulted in the tranſlation.
The Tranſlator has not as yet had leiſure to read any part of thoſe
ancient ſcriptures. He is told, that a very few of the original number
of chapters are now to be found, and that the ſtudy of theſe is ſo
difficult, that there are but few men in Banaris who underſtand
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any part of them. If we may believe the Măhābhārăt, they were
almoſt loſt five thouſand years ago; when Vyās, ſo named from
having ſuperintended the compilation of them, collected the
ſcattered leaves, and, by the aſſiſtance of his diſciples, collated and
preſerved them in four books.
As a regular mode hath been followed in the orthography of the
proper names, and other original words, the reader may be guided
in the pronunciation of them by the following explanation.
(g) has always the hard ſound of that letter in gun.
(j) the ſoft ſound of (g), or of ( J) in James.
(y) is generally to be conſidered as a conſonant, and to be pronounced
as that letter before a vowel, as in the word yarn.
(h) preceded by another conſonant, denotes it to be aſpirated.
(ă) is always to be pronounced ſhort, like (u) in butter.
(ā) long, and broad, like (ā) in all, call.
(ĕĕ) ſhort, as (i) in it.
(ēē) long.
(ŏŏ) ſhort, as (oo) in foot.
(ōō) long.
(ē) open and long.
(ī) as that letter is pronounced in our alphabet.
(ō) long, like (ō) in over.
(ow) long, like (ow) in how.
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Lecture I.

The Grief Of Ărjŏŏn.
Dhrĕĕtărāshtră ſaid,
ell me, O Sănjăy, what the people of my own party, and
thoſe of the Pāndŏŏs, who are aſſembled at Kŏŏrŏŏ‑kſhētră
reſolved for war, have been doing.

“T

Sănjăy replied,
“Dŏŏryōdhăn having ſeen the army of the Pāndŏŏs drawn up for battle,
went to his Preceptor, and addreſſed him in the following words:”
“Behold! O maſter, ſaid he, the mighty army of the ſons of Pāndŏŏ
drawn forth by thy pupil, the experienced ſon of Drŏŏpăd. In it
are heroes, ſuch as Bhēēm or Ărjŏŏn: there is Yŏŏyŏŏdhānă, and
Vĕĕrāt, and Drŏŏpăd, and Dhrĕĕſhtăkētŏŏ, and Chēkĕĕtānă, and
the valiant prince of Kāſĕĕ, and Pŏŏrŏŏjĕĕt, and Kŏŏntĕĕbhōjă, and
Sīvyă a mighty chief, and Yŏŏdhāmănyŏŏ‑Vĕĕkrāntă, and the daring
Oŏtāmowjā; ſo the ſon of Sŏŏbhădrā, and the ſons of Krĕĕſhnā the
daughter of Drŏŏpăd, all of them great in arms. Be acquainted
alſo with the names of thoſe of our party who are the moſt
diſtinguiſhed. I will mention a few of thoſe who are amongſt my
generals, by way of example. There is thyſelf, my Preceptor, and
Bhēēſhmă, and Krĕĕpă the conqueror in battle, and Ăſwătthāmā,
and Vĕĕkărnă, and the ſon of Sāmă‑dăttă, with others in vaſt
numbers who for my ſervice have forſaken the love of life. They
are all of them practiſed in the uſe of arms, and experienced in
every mode of fight. Our innumerable forces are commanded by
Bhēēſhmă, and the inconſiderable army of our foes is led by Bhēēm.
Let all the generals, according to their reſpective diviſions, ſtand
in their poſts, and one and all reſolve Bhēſhmă to ſupport.”
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The ancient chief , and brother of the grandſire of the Kŏŏrŏŏs,
then, ſhouting with a voice like a roaring lion, blew his ſhell 2 to
raiſe the ſpirits of the Kŏŏrŏŏ chief; and inſtantly innumerable
ſhells, and other warlike inſtruments, were ſtruck up on all ſides,
ſo that the clangour was exceſſive. At this time Krĕĕſhnă 3 and
Ărjŏŏn 4 were ſtanding in a ſplendid chariot drawn by white horſes.
They alſo ſounded their ſhells, which were of celeſtial form: the
name of the one which was blown by Krĕĕſhnă, was Pānchăjănyă,
and that of Ărjŏŏn was called Dēvă‑dăttă. Bhēēm, of dreadful
deeds, blew his capacious ſhell Powndră, and Yŏŏdhĕĕſhtĕĕr,
the royal ſon of Kŏŏntēē, founded Ănăntă‑Vĕĕjăy. Năkŏŏl and
Săhădēvă blew their ſhells alſo; the one called Sŏŏgōſhă, the
other Mănĕĕpŏŏſhpăkă. The prince of Kāſĕĕ of the mighty bow,
Sĕĕkhăndēē, Dhrĕĕſhtădhŏŏmnă, Veerāta, Sātyăkĕĕ of invincible
arm, Drŏŏpăd and the ſons of his royal daughter Krĕĕſhnā, with
the ſon of Sŏŏbhădrā, and all the other chiefs and nobles, blew
alſo their reſpective ſhells; ſo that their ſhrill ſounding voices
pierced the hearts of the Kŏŏrŏŏs, and re‑echoed with a dreadful
noiſe from heaven to earth.
1

In the mean time Ărjŏŏn, perceiving that the ſons of Dhrĕĕtărāſhtră
ſtood ready to begin the fight, and that the weapons began to
fly abroad, having taken up his bow, addreſſed Krĕĕſhnă in the
following words:
Ărjŏŏn.
“I pray thee, Krĕĕſhnă, cauſe my chariot to be driven and placed
between the two armies, that I may behold who are the men
that ſtand ready, anxious to commence the bloody fight; and
with whom it is that I am to fight in this ready field; and who
1 The ancient chief.—Bhēēſhmă, brother of Vĕĕchĕĕtră‑vĕĕryă, grandfather of
the Kŏŏrŏŏs and the Pāndŏŏs.
2 Shell.—The conch or chank.
3 Krĕĕſhnă.—An incarnation of the Deity.
4 Ărjŏŏn.—The third ſon of Pāndŏŏ, and the favorite of Krĕĕſhnă.
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they are that are here aſſembled to ſupport the vindictive ſon of
Dhrĕĕtărāſhtră in the battle.
Krĕĕſhnă being thus addreſſed by Ărjŏŏn, drove the chariot; and,
having cauſed it to halt in the midſt of the ſpace in front of the two
armies, had Ărjŏŏn caſt his eyes towards the ranks of the Kŏŏrŏŏs,
and behold where ſtood the aged Bhēēſhmă, and Drōn, with all
the chief nobles of their party. He looked at both the armies, and
beheld, on either ſide, none but grandſires, uncles, couſins, tutors,
ſons, and brothers, near relations, or boſom friends; and when he
had gazed for a while, and beheld ſuch friends as theſe prepared
for the fight, he was ſeized with extreme pity and compunction,
and uttered his ſorrow in the following words:
Ărjŏŏn.
“Having beheld, O Krĕĕſhnă! my kindred thus ſtanding anxious
for the fight, my members fail me, my countenance withereth, the
hair ſtandeth on end upon my body, and all my frame trembleth
with horror! Even Gāndēēv my bow 5 eſcapeth from my hand,
and my ſkin is parched and dried up. I am not able to ſtand;
for my underſtanding, as it were, turneth round, and I behold
inauſpicious omens on all ſides. When I ſhall have deſtroyed my
kindred, ſhall I longer look for happineſs? I wiſh not for victory,
Krĕĕſhnă; I want not dominion; I want not pleaſure; for what is
dominion, and the enjoyments of life, or even life itſelf, when thoſe,
for whom dominion, pleaſure, and enjoyment were to be coveted,
have abandoned life and fortune, and ſtand here in the field ready
for the battle? Tutors, ſons and fathers, grandſires and grandſons,
uncles and nephews, couſins, kindred, and friends! Although
they would kill me, I wiſh not to fight them; no not even for the
dominion of the three regions of the univerſe, much leſs for this
little earth! Having killed the ſons of Dhrĕĕtărāſhtră, what pleaſure,
O Krĕĕſhnă, can we enjoy? Should we deſtroy them, tyrants as
they are, ſin would take refuge with us. It therefore behoveth
5

Gāndēēv my bow.—The gift of Vărŏŏn the God of the Ocean.
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us not to kill ſuch near relations as theſe. How, O Krĕĕſhnă, can
we be happy hereafter, when we have been the murderers of our
race? What if they, whoſe minds are depraved by the luſt of power,
ſee no ſin in the extirpation of their race, no crime in the murder
of their friends, is that a reaſon why we ſhould not reſolve to turn
away from ſuch a crime, we who abhor the ſin of extirpating the
kindred of our blood? In the deſtruction of a family, the ancient
virtue of the family is loſt. Upon the loſs of virtue, vice and impiety
overwhelm the whole of a race. From the influence of impiety
the females of a family grow vicious; and from women that are
become vicious are born the ſpurious brood called Vărnă‑ſănkăr.
The Sănkăr provideth Hell 6 both for thoſe which are ſlain and
thoſe which ſurvive; and their forefathers 7, being deprived of the
ceremonies of cakes and water offered to their names, ſink into
the infernal regions. By the crimes of thoſe who murder their own
relations, ſore cauſe of contamination and birth of Vărnă‑ſănkărs,
the family virtue, and the virtue of a whole tribe is for ever done
away; and we have been told, O Krĕĕſhnă, that the habitation of
6 Hell.—In the original Nărk. The infernal regions, ſuppoſed to be ſituated at
the bottom of the earth, where thoſe whoſe virtues are leſs than their vices are
doomed to dwell for a period proportioned to their crimes, after which they
riſe again to inhabit the bodies of unclean beaſts.
7 Forefathers, &c.—The Hindoos are enjoined by the Vēds to offer a cake,
which is called Pĕĕndă, to the ghoſts of their anceſtors, as far back as the third
generation. This ceremony is performed on the day of the new moon in every
month. The offering of water is in like manner commanded to be performed
daily, and this ceremony is called Tărpăn, to ſatisfy, appeaſe,—The ſouls of
ſuch men as have left children to continue their generation, are ſuppoſed to
be tranſported, immediately upon quitting their bodies, into a certain region
called the Pĕĕtrĕĕ‑lōg, where they may continue in proportion to their former
virtues, provided theſe ceremonies be not neglected; otherwiſe they are
precipitated into Nărk, and doomed to be born again in the bodies of unclean
beaſts; and until, by repeated regenerations, all their ſins are done away, and
they attain ſuch a degree of perfection as will entitle them to what is caalled
Mŏŏktĕĕ, eternal ſalvation, by which is underſtood a releaſe from future
tranſmigration, and an abſorption in the nature of the Godhead, who is called
Brăhm. Theſe ceremonies, which are called Srādh, were not unknown to the
Greeks and Romans, and are ſtill practiſed by the followers of Mahommed.
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thoſe mortals whoſe generation hath loſt its virtue, ſhall be in
Hell. Woe is me! what a great crime are we prepared to commit!
Alas! that for the luſt of the enjoyments of dominion we ſtand
here ready to murder the kindred of our own blood! I would
rather patiently ſuffer that the ſons of Dhrĕĕtărāſhtră, with their
weapons in their hands, ſhould come upon me, and, unoppoſed,
kill me unguarded in the field.”
When Ărjŏŏn had ceaſed to ſpeak, he ſat down in the chariot
between the two armies; and having put away his bow and arrows,
his heart was overwhelmed with affliction.
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Lecture II.

Of the Nature of the Soul, and
Speculative doctrines.

K

rĕĕshna beholding him thus influenced by compunction, his
eyes overflowing with a flood of tears, and his heart oppreſſed
with deep affliction, addreſſed him in the following words:

Krĕĕshnă.
“Whence, O Ărjŏŏn, cometh unto thee, thus ſtanding in the
field of battle, this folly and unmanly weakneſs? It is diſgraceful,
contrary to duty 8, and the foundation of diſhonour. Yield not
thus to unmanlineſs, for it ill becometh one like thee. Abandon
this deſpicable weakneſs of thy heart, and ſtand up.”
Ărjŏŏn.
“How, O Krĕĕſhnă, ſhall I reſolve to fight with my arrows in the
field againſt ſuch as Bhĕĕſhmă and Drōn, who, of all men, are moſt
worthy of my reſpect? I would rather beg my bread about the
world, than be the murderer of my preceptors, to whom ſuch awful
reverence is due. Should I deſtroy ſuch friends as theſe, I ſhould
partake of poſſeſſions, wealth, and pleaſures, polluted with their
blood. We know not whether it would be better that we ſhould
defeat them, or they us; for thoſe, whom having killed, I ſhould
not wiſh to live, are even the ſons and people of Dhrĕĕtarāſhtră
who are here drawn up before us. My compaſſionate nature is
overcome by the dread of ſin.
Tell me truly what may be be beſt for me to do. I am thy diſciple,
wherefore inſtruct me in my duty, who am under thy tuition; for
8

Contrary to duty.—Contrary to the duty of a ſoldier.
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my underſtanding is confounded by the dictates of my duty 9,
and I ſee nothing that may aſſuage the grief which drieth up my
faculties, although I were to obtain a kingdom without a rival
upon earth, or dominion over the hoſts of heaven.”
Ărjŏŏn having thus ſpoken to Krĕĕſhnă, and declared that he would
not fight, was ſilent. Krĕĕſhnă ſmiling, addreſſed the afflicted prince,
ſtanding in the midſt of the two armies, in the following words:
Krĕĕshnă.
“Thou grieveſt for thoſe who are unworthy to be lamented, whilſt
thy ſentiments are thoſe of the wiſe men 10. The wiſe neither grieve
for the dead nor for the living. I myſelf never was not, nor thou,
nor all the princes of the earth; nor ſhall we hereafter ceaſe to
be. As the ſoul in this mortal frame findeth infancy, youth, and
old age; ſo, in ſome future frame, will it find the like. One who is
confirmed in this belief, is not diſturbed by any thing that may
come to paſs. The ſenſibility of the faculties giveth heat and cold,
pleaſure and pain; which come and go, and are tranſient and
inconſtant. Bear them with patience, O ſon of Bhărăt; for the wiſe
man, whom theſe diſturb not, and to whom pain and pleaſure
are the ſame, is formed for immortality. A thing imaginary hath
no exiſtence, whilſt that which is true is a ſtranger to non‑entity.
By thoſe who look into the principles of things, the deſign of
each is ſeen. Learn that he by whom all things were formed is
incorruptible, and that no one is able to effect the deſtruction of
this thing which is inexhauſtible. Theſe bodies, which envelope
the ſouls which inhabit them, which are eternal, incorruptible,
and ſurpaſſing all conception, are declared to be finite beings;
wherefore, O Ărjŏŏn, reſolve to fight. The man who believeth that
9 By the dictates of my duty.—The duty of a ſoldier, in oppoſition to the
dictates of the general moral duties.
10 The wiſe men.—Păndĕĕts, or expounders of the law; or in a more general
ſenſe, ſuch as by meditation have attained that degree of perfection which is
called Gnān, or inſpired wiſdom.
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it is the ſoul which killeth, and he who thinketh that the ſoul may
be deſtroyed, are both alike deceived; for it neither killeth, nor is
it killed. It is not a thing of which a man may ſay, it hath been, it
is about to be, or is to be hereafter; for it is a thing without birth;
it is ancient, conſtant, and eternal, and is not to be deſtroyed in
this its mortal frame. How can the man, who believeth that this
thing is incorruptible, eternal, inexhauſtible, and without birth,
think that he can either kill or cauſe it to be killed? As a man
throweth away old garments, and putteth on new, even ſo the
ſoul, having quitted its old mortal frames, entereth into others
which are new. The weapon divideth it not, the fire burneth
it not, the water corrupteth it not, the wind drieth it not away;
for it is indiviſible, inconſumable, incorruptible, and is not to be
dried away: it is eternal, univerſal, permanent, immoveable; it is
inviſible, inconceivable, and unalterable; therefore, believing it to
be thus, thou ſhouldſt not grieve. But whether thou believeſt it of
eternal birth and duration, or that it dieth with the body, ſtill thou
haſt no cauſe to lament it. Death is certain to all things which are
ſubject to birth, and regeneration to all things which are mortal;
wherefore it doth not behove thee to grieve about that which is
inevitable. The former ſtate of beings is unknown; the middle ſtate
is evident, and their future ſtate is not to be diſcovered. Why then
ſhouldſt thou trouble thyſelf about ſuch things as theſe? Some
regard the ſoul as a wonder, whilſt ſome ſpeak, and others hear
of it with aſtoniſhment; but no one knoweth it, although he may
have heard it deſcribed. This ſpirit being never to be deſtroyed in
the mortal frame which it inhabiteth, it is unworthy for thee to be
troubled for all theſe mortals. Caſt but thy eyes towards the duties
of thy particular tribe, and it will ill become thee to tremble. A
ſoldier of the Kſhătrĕĕ tribe hath no duty ſuperior to fighting. Juſt
to thy wiſh the door of heaven is found open before thee. Such
ſoldiers only as are the favorites of Heaven obtain ſuch a glorious
fight as this. But, if thou wilt not perform the duty of thy calling,
and fight out the field, thou wilt abandon thy duty and thy honor,
and be guilty of a crime. Mankind ſpeak of thy renown as infinite
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and inexhauſtible. The fame of one who hath been reſpected in the
world is extended even beyond the diſſolution of the body. The
generals of the armies will think that thy retirement from the field
aroſe from fear, and thou wilt become deſpicable, even amongſt
thoſe by whom thou wert wont to be reſpected. Thy enemies will
ſpeak of thee in words which are unworthy to be ſpoken, and
depreciate thy courage and abilities: what can be more dreadful
than this! If thou are ſlain thou wilt obtain heaven; if thou are
victorious thou wilt enjoy a world for thy reward; wherefore, ſon
of Kŏŏntĕĕ, ariſe and be determined for the battle. Make pleaſure
and pain, gain and loſs, victory and defeat, the ſame, and then
prepare for battle; or if thou doſt not, thou wilt be criminal in a
high degree. Let thy reaſon be thus applied in the field of battle.
This thy judgment is formed upon the ſpeculative doctrines of
the Sānkhyă ſāſtră; hear what it is in the practical, with which
being endued thou ſhalt forſake the bonds of action 11. A very
ſmall portion of this duty delivereth a man from great fear. In this
there is but one judgment; but that is of a definite nature, whilſt
the judgments of thoſe of indefinite principles are infinite and of
many branches.
Men of confined notions, delighting in the controverſies of
the Vēds, tainted with worldly luſts, and preferring a tranſient
enjoyment of heaven to eternal abſorption, whilſt they declare
there is no other reward, pronounce, for the attainment of worldly
riches and enjoyments, flowery ſentences, ordaining innumerable
and manifold ceremonies, and promiſing rewards for the actions
11 The bonds of action.—The Hindoos believe that every action of the body,
whether good or evil, confineth the ſoul to mortal birth; and that an eternal
releaſe, which they call Mŏŏktĕĕ, is only to be attained by a total neglect of
all ſublunary things, or, which is the ſame thing according to the docrine of
Krĕĕſhnă, the abandonment of all hopes of the reward of our actions; for ſuch
reward, they ſay can only be a ſhort enjoyment of a place in heaven, which they
call Swărg; becauſe no man can, merely by his actions, attain perfection, owing
to the mixture of good and evil which is implanted in his conſtitution.
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of this life. The determined judgment of ſuch as are attached to
riches and enjoyment, and whoſe reaſon led aſtray by this doctrine,
is not formed upon mature consideration and meditation. The
objects of the Vēds are of a threefold nature 12. Be thou free from
a threefold nature; be free from duplicity, and ſtand firm in the
path of truth; be free from care and trouble, and turn thy mind
to things which are ſpiritual. The knowing divine findeth as many
uſes in the whole Vēds collectively, as in a reſervoir full flowing
with water.
Let the motive be in the deed, and not in the event. Be not one
whoſe motive for action is the hope of reward. Let not thy life
be ſpent in inaction. Depend upon application, perform thy duty,
abandon all thought of the conſequence, and make the event equal,
whether it terminate in good or evil; for ſuch an equality is called
Yōg 13. The action ſtands at a diſtance inferior to the application of
wiſdom. Seek an aſylum then in wiſdom 14 alone; for the miſerable
and unhappy are ſo on account of the event of things. Men who
are endued with true wiſdom are unmindful of good or evil in this
world. Study then to obtain this application of thy underſtanding,
for ſuch application in buſineſs is a precious art.
Wiſe men, who have abandoned all thought of the fruit which is
12 The objects of the Vēds are of a threefold nature.—The commentators do not
agree with reſpect to the ſignification of this paſſage; but, as the Vēds teach three
diſtinct ſyſtems of religion, it is probable that it refers to this circumſtance.
13 Yōg.—There in no word in the Sănſkrĕĕt language that will bear ſo many
interpretations as this. Its firſt ſignification is junction or union. It is alſo uſed
for bodily or mental application; but in this work it is generally uſed as a
theological term, to expreſs the application of the mind in ſpiritual things, and
the performance of religious ceremonies. The word Yōgēē, a devout man, is
one of its derivatives. If the word devotion be confined to the performance of
religious duties, and a contemplation of the Deity, it will generally ſerve to
expreſs the ſenſe of the original; as will devout and devoted for its derivatives.
14 Wiſdom.—Wherever the word wiſdom is uſed in this Tranſlation, is to be
underſtood inspired wiſdom, or a knowledge of the Divine Nature. The original
word is Gnān, or as it is written Jnān.
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produced from their actions, are freed from the chains of birth,
and go to the regions of eternal happineſs.
When thy reaſon ſhall get the better of the gloomy weakneſs of
thy heart, then ſhalt thou have attained all knowledge which hath
been, or is worthy to be taught. When thy underſtanding, by ſtudy
brought to maturity, ſhall be fixed immoveably in contemplation,
then ſhall it obtain true wiſdom.”
Ărjŏŏn.
What, O Krĕĕſhnă, is the diſtinction of that wiſe and ſteady man
who is fixed in contemplation? What may ſuch a ſage declare?
Where may he dwell? How may he act?
Krĕĕshnă.
A man is ſaid to be confirmed in wiſdom, when he forſaketh every
deſire which entereth into his heart, and of himſelf is happy, and
contented in himſelf. His mind is undiſturbed in adverſity, he is
happy and contented in proſperity, and he is a ſtranger to anxiety,
fear, and anger. Such a wiſe man is called a Mŏŏnĕĕ. The wiſdom
of that man eſtabliſhed, who in all things is without affection;
and, having received good or evil, neither rejoiceth at the one,
nor is caſt down by the other. His wiſdom is confirmed, when,
like the tortoiſe, he can draw in all his members, and reſtrain
them from their wonted purpoſes. The hungry man loſeth every
other object but the gratification of his appetite, and when he is
become acquainted with the Supeme, he loſeth even that. The
tumultuous ſenſes hurry away, by force, the heart even of the wiſe
man who ſtriveth to reſtrain them. The inſpired man, truſting in
me, may quell them and be happy. The man who hath his paſſions
in ſubjection, is poſſeſſed of true wiſdom.
The man who attendeth to the inclinatins of the ſenſes, in them
hath a concern; from this concern is created paſſion, from paſſion
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anger, from anger is produced folly 15, from folly a depravation
of the memory, from the loſs of memory the loſs of reaſon, and
from the loſs of reaſon the loſs of all! A man of a governable mind,
enjoying the objects of his fenſes, with all his faculties rendered
obedient to this will, and freed from pride and malice obtaineth
happiness supreme. In this happineſs is born to him an exemption
from all his troubles; and his mind being thus at eaſe, wiſdom
preſently floweth to him from all ſides. The man who attendeth
not to this, is without wiſdom or the power of contemplation. The
man who is incapable of thinking, hath no reſt. What Happineſs
can he enjoy who hath no reſt? The heart, which followeth the
dictates of the moving paſions, carrieth away his reaſon, as the
ſtorm the bark in the raging ocean. The man, therefore, who can
reſtrain all his paſſions from their inordinate deſires, is endued
with true wiſdom. Such a one walketh but in that night when all
things go to reſt, the night of time. The contemplative Mŏŏnĕĕ
ſleepeth but in the day of time, when all things wake.
The man whoſe paſſions enter his heart as waters run into the
unſwelling paſſive ocean, obtaineth happineſs; not he who
luſteth in his luſts. The man who, having abandoned all lufts of
the fleſh, walketh without inordinate deſires, unaſſuming, and
free from pride, obtaineth happineſs. This is divine dependance.
A man being poſſeſſed of this confidence in the Supreme, goeth
not aſtray: even at the hour of death, ſhould he attain it, he ſhall
mix with the incoporeal nature of Brăhm.

15 Folly.—In the original Mōhă, which ſignifies an embarraſſment of the
faculties, ariſing from the attendant qualities of the principles of organized
matter.
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Lecture III.

Of Works.
Ărjŏŏn.
f, according to thy opinion, the uſe of the underſtanding be
ſuperior to the practice of deeds 16, why then doſt thou urge me
to engage in an undertaking ſo dreadful as this? Thou, as it were,
confoundeſt my reaſon with a mixture of ſentiments; wherefore
chooſe one amongſt them, by which I may obtain happineſs, and
explain it unto me.

I

Krĕĕshna.
It hath before been obſerved by me, that in this world there are two
inſtitutes: That of thoſe who follow the Sānkhyă, or ſpeculative
ſcience, which is the exerciſe of reaſon in contemplation; and the
practical, or exerciſe of the moral and religious duties.
The man enjoyeth not freedom from action, from the
non‑commencement of that which he hath to do; nor doth he
obtain happineſs from a total inactivity. No one ever reſteth a
moment inactive. Every man is involuntarily urged to act by
thoſe principles which are inherent in his nature. The man who
reſtraineth his active faculties, and fitteth down with his mind
attentive to the objects of his ſenſes, is called one of an aſtrayed
ſoul, and the practiſer of deceit. So the man is praiſed, who, having
ſubdued all his paſſions, performeth with his active faculties all
the functions of life, unconcerned about the event. Perform the
ſettled functions: action is preferable to inaction. The journey of
thy mortal frame may not ſucceed from inaction. This buſy world
is engaged from other motives than the worſhip of the Deity.
Abandon then, O ſon of Kŏŏntĕ, all ſelfiſh motives, and perform
thy duty for him alone.
16 The practice of deeds.—The performance of religious ceremonies and
moral duties, called Kărmă‑Yōg.
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When in ancient days Brăhmā 17, the lord of the creation, had
formed mankind, and, at the ſame time, appointed his worſhip,
he ſpoke and ſaid: “With this worſhip pray for increaſe, and let
it be that on which ye ſhall depend for the accompliſhment of
all your wiſhes. With this remember the Gods, that the Gods
may remember you. Remember one another, and ye ſhall obtain
ſupreme happineſs. The Gods being remembered in worſhip, will
grant you the enjoyment to your wiſhes. He who enjoyeth what
hath been given unto him by them, and offereth not a portion
unto them, is even as a thief. Thoſe who eat not but what is left
of the offerings, ſhall be purified of all their tranſgreſions. Thoſe
who dreſs their meat but for themſelves, eat the bread of ſin. All
things which have life are generated from the bread which they
eat. Bread is generated from rain; rain from divine worſhip, and
divine worſhip from good works. Know that good works come
from Brăhm, whoſe nature is incorruptible; wherefore the
ominpreſent Brăhm is preſent in the worſhip.”
The ſinſul mortal, who delighteth in the gratification of his paſſions,
and followeth not the wheel, thus revolving in the world, liveth
but in vain.
But the man who may be ſelf‑delighted and ſelf‑ſatisfied, and who
may be happy in his own ſoul, hath no occaſion 18. He hath no
intereſt either in that which is done, or that which is not done;
and there is not, in all things which have been created, any object
on which he may place dependance. Wherefore, perform thou
that which thou haſt to do, at all times, unmindful of the event;
for the man who doeth that which he hath to do without affection,
obtaineth the Supreme.

17 Brăhmā.—The Deity in his creative quality.
18 Hath no occaſion.—Hath no occaſion to perform the ceremonial arts of
religion.
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Jănăkă and others have attained perfection 19 even by works. Thou
ſhouldſt alſo obſerve what is the practice of mankind, and act
accordingly. The man of low degree followeth the example of him
who is above him, and doeth that which he doeth. I myſelf, Ărjŏŏn,
have not, in the three regions of the univerſe, any thing which
is neceſſary for me to perform, nor any thing to obtain which is
not obtained; and yet I live in the exerciſe of the moral duties.
If I were not vigilantly to attend to theſe duties, all men would
preſently follow my example. If I were not to perform the moral
actions, this world would fail in their duty; I ſhould be the cauſe
of ſpurious births, and ſhould drive the people from the right way.
As the ignorant perform the duties of life from the hope of reward,
ſo the wiſe man, out of reſpect to the opinions and prejudices of
mankind, ſhould perform the ſame without motives of intereſt.
He ſhould not create a diviſion in the underſtandings of the
ignorant, who are inclined to outward works. The learned man,
by induſtriouſly performing all the duties of life, ſhould induce
the vulgar to attend to them.
The man whoſe mind is led aſtray by the pride of ſelf‑ſufficiency,
thinketh that he himſelf is the executor of all thoſe actions which
are performed by the principles of his conſtitution. But the man
who is acquainted with the nature of the two diſtinctions of cauſe
and effect, having conſidered that principles will act according to
their natures, giveth himſelf no trouble. Men who are led aſtray by
the principles of their natures, are intereſted in the works of the
faculties. The man who is acquainted with the whole, ſhould not
drive thoſe from their works who are ſlow of comprehenſion, and
leſs experienced than himſelf.
Throw every deed on me, and with a heart, over which the ſoul
preſideth, be free from hope, be unpreſuming, be free from
trouble, and reſolve to fight.
19 Attained perfection.—That degree of perfection which is neceſſary to
ſalvation.

39

Charles Wilkins
Thoſe who with a firm belief, and without reproach, ſhall conſtantly
follow this my doctrine, ſhall be ſaved even by works; and know
that thoſe who, holding it in contempt, follow not this my counſel,
are aſtrayed from all wiſdom, deprived of reaſon, and are loſt.
But the wiſe man alſo ſeeketh for that which is homogeneous to
his own nature. All things act according to their natures, what
then will reſtraint effect? In every purpoſe of the ſenſes are fixed
affection and diſlike. A wiſe man ſhould not put himſelf in their
power, for both of them are his opponents. A man’s own religion,
though contrary to, is better than the faith of another, let it be ever
ſo well followed. It is good to die in one’s own faith, for another’s
faith beareth fear.
Ărjŏŏn.
By what, O Krĕĕſhnă, is man propelled to commit offences? He
ſeems as if, contrary to his wiſhes, he was impelled by ſome
ſecret force.
Krĕĕshnă
Know that it is the enemy luſt, or paſſion, offspring of the carnal
principle, inſatiable and full of ſin, by which this world is covered
as the flame by the ſmoke, as the mirror by ruſt, or as the fœtus
by its membrane. The underſtanding of the wiſe man is obſcured
by this inveterate foe, in the ſhape of deſire 20, who rageth like fire,
and is hard to be appeaſed. It is ſaid that the ſenſes, the heart, and
the underſtanding are the places where he delighteth moſt to rule.
By the aſſiſtance of theſe he overwhelmeth reaſon, and ſtupifieth
the ſoul. Thou ſhouldſt, therefore, firſt ſubdue thy paſſions, and
get the better of this ſinful deſtroyer of wiſdom and knowledge.
The organs are eſteemed great, but the mind is greater than they.
20 Deſire.—The will, as preſiding over the organs, the heart and the
underſtanding.
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The reſolution is greater than the mind, and who is ſuperior to
the reſolution is he 22. When thou haſt reſolved what is ſuperior
to the reſolution, and fixed thyſelf by thyſelf, determine to
abandon the enemy in the ſhape of deſire, whoſe objects are
hard to be accompliſhed.
21

21 The reſolution.—In this place reſolution means the power of diſtinguiſhing
the truth of a propoſition: the underſtanding.
22 He.—The ſoul, or univerſal ſpirit, of which the vital ſoul is ſuppoſed to be
a portion.
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Lecture IV.

Of the Forsaking of Works.
Krĕĕshnă.
his never‑failing diſcipline I formerly taught unto
Vĕĕvăſwăt, and Vĕĕvăſwăt communicated it to Mănŏŏ, and
Mănŏŏ made it known unto Ĕĕkſhwākŏŏ; and being delivered
down from one unto another, it was ſtudied by the Rājărſhĕs;
until at length, in the courſe of time, the mighty art was loſt. It
is even the ſame diſcipline which I have this day communicated
unto thee, becauſe thou art my ſervant and my friend. It is an
ancient and a ſupreme myſtery.

T

Ărjŏŏn.
Seeing thy birth is poſterior to the life of Ĕĕkſhwākŏŏ, how am
I to underſtand that thou hadſt been formerly the teacher of
this doctrine?
Krĕĕshnă.
Both I and thou have paſſed many births. Mine are known unto
me; but thou knoweſt not of thine.
Although I am not in my nature ſubject to birth or decay, and am
the lord of all created being; yet having command over my own
nature, I am made evident by my own power; and as often as there
is a decline of virtue, and an inſurrection of vice and injuſtice, in
the world, I make myſelf evident; and thus I appear, from age to
age, for the preſervation of the juſt, the deſtruction of the wicked,
and the eſtabliſhment of virtue.
He, O Ărjŏŏn, who, from conviction, acknowledgeth my divine
birth and actions to be even ſo, doth not, upon his quitting his
mortal frame, enter into another, for he entereth into me. Many
who were free from affection, fear, and anger, and, filled with my
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ſpirit, depended upon me, having been purified by the power of
wiſdom, have entered into me. I aſſiſt thoſe men who in all things
walk in my path, even as they ſerve me.
Thoſe who wiſh for ſucceſs to their works in this life, worſhip the
Dēvătās 23. That which is atchieved in this life, from works, ſpeedily
cometh to paſs. Mankind was created by me of four kinds, diſtinct
in their principles, and in their duties. Know me then to be the
creator of mankind, uncreated, and without decay.
Works affect not me, nor have I any expectations from the fruits of
works. He who believeth me to be even ſo, is not bound by works.
The ancients, who longed for eternal ſalvation, having diſcovered
this, ſtill performed works. Wherefore perform thou works, even as
they were performed by the ancients in former times. The learned
even are puzzled to determine what is work, and what is not. I
will tell thee what that work is, by knowing which thou wilt be
delivered from misfortune. It may be defined—action, improper
action, and inaction. The path of action is full of darkneſs.
He who may behold, as it were, inaction in action, and action in
inaction, is wiſe amongſt mankind. He is a perfect performer of
all duty.
Wiſe men call him a Păndĕĕt, whoſe every undertaking is free
from the idea of deſire, and whoſe actions are conſumed by
the fire of wiſdom. He abandoneth the deſire of a reward of his
actions; he is always contented and independent; and although
he may be engaged in a work, he, as it were, doeth nothing. He
is inſolicitous, of a ſubdued mind and ſpirit, and exempt from
every perception; and, as he doeth only the offices of the body,
23 Worſhip the Dēvătās.—The word Dēvătā is ſynonymous with Dēv, Dēw or
Dēb, as it is ſometimes pronounced. The Angels, or ſubordinate celeſtial beings;
all the attributes of the Deity; and every thing in Heaven and Earth which has
been perſonified by the imagination of the Poets.
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he committeth no offence. He is pleaſed with whatever he may
by chance obtain; he hath gotten the better of duplicity, and he
is free from envy. He is the fame in proſperity and adverſity; and
although he acteth, he is not confined in the action. The work of
him, who hath loſt all anxiety for the event, who is freed from the
bonds of action, and ſtandeth with his mind ſubdued by ſpiritual
wiſdom, and who performeth it for the ſake of worſhip, cometh
altogether unto nothing. God is the gift of charity; God is the
offering; God is in the fire of the altar; by God is the ſacrifice
performed; and God is to be obtained by him who maketh God
alone the object of his works.
Some of the devout attend to the worſhip of the Dēvătās, or
angels; others, with offerings, direct their worſhip unto God in
the fire; others ſacrifice their ears, and other organs, in the fire
of conſtraint; whilſt ſome ſacrifice ſound, and the like, in the
fire of their organs. Some again ſacrifice the actions of all their
organs and faculties in the fire of ſelf‑conſtraint, lighted up by
the ſpark of inſpired wiſdom. There are alſo the worſhippers with
offerings, and the worſhippers with mortifications; and again
the worſhippers with enthuſiaſtic devotion; ſo there are thoſe,
the wiſdom of whoſe reading is their worſhip, men of ſubdued
paſions and ſevere manners. Some there are who ſacrifice their
breathing ſpirit, and force it downwards from its natural courſe;
whilſt others force the ſpirit which is below back with the breath;
and a few, with whom theſe two faculties are held in great eſteem,
cloſe up the door of each; and there are ſome, who eat but by rule,
who ſacrifice their lives in their lives. All theſe different kinds of
worſhippers are, by their particular modes of worſhip, purified
from their offences. He who enjoyeth but the Ămrĕĕtă which
is left of his offerings, obtaineth the eternal ſpirit of Brăhm, the
Supreme. This world is not for him who doth not worſhip; and
where, O Ărjŏŏn, is there another 24?
24 And where, O Ărjŏŏn, is there another?—fit for him is underſtood. The
ſentence would perhaps read better in this form: “He who neglecteth the
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A great variety of modes of worſhip like theſe are diſplayed in the
mouth of God. Learn that they are all the offsprings of actions.
Being convinced of this, thou ſhalt obtain an eternal releaſe; for
know that the worſhip of ſpiritual wiſdom is far better than the
worſhip with offerings of things. In wiſdom is to be found every
work without exception. Seek then this wiſdom with proſtractions,
with queſtions, and with attention, that thoſe learned men who
ſee its principles may inſtruct thee in its rules; which having learnt,
thou ſhalt not again, O ſon of Pāndŏŏ, fall into folly; by which thou
ſhalt behold all nature in the ſpirit; that is, in me 25 Although thou
wert the greateſt of all offenders, thou ſhalt be able to croſs the
gulf of ſin with the bark of wiſdom. As the natural fire, O Ărjŏŏn,
reduceth the wood to aſhes, ſo may the fire of wiſdom reduce
all moral actions to aſhes. There is not any thing in this world
to be compared with wiſdom for purity. He who is perfected by
practice, in due time findeth it in his own ſoul. He who hath faith
findeth wiſdom; and, above all, he who hath gotten the better of
his paſſions; and having obtained this ſpiritual wiſdom, he ſhortly
enjoyeth ſuperior happineſs whilſt the ignorant, and the man
without faith, whoſe ſpirit is full of doubt, is loſt. Neither this
world, nor that which is above, nor happineſs, can be enjoyed by
the man of a doubting mind. The human actions have no power
to confine 26 the ſpiritual mind, which, by ſtudy, hath forſaken
works, and which, by wiſdom, hath cut aſunder the bonds of
doubt. Wherefore, O ſon of Bhărăt, reſolve to cut aſunder this
doubt, offspring of ignorance, which hath taken poſſeſſion of thy
mind, with the edge of the wiſdom of thy own ſoul, and ariſe and
attach thyſelf to the diſcipline.

duties of life is not for this world, much leſs for that which is above” But the
other tranſlation is literally correct.
25 In me.—In the Deity, who is the univerſal ſpirit.
26 Have no power to confine.—Have no power to confine the ſoul to mortal
birth.
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Lecture V.

Of Forsaking the Fruits of Works.
Ărjŏŏn.
hou now ſpeakeſt, O Krĕĕſhnă, of the forſaking of works,
and now again of performing them. Tell me poſitively which
of the two is beſt.

T

Krĕĕshnă.
Both the deſertion and the practice of works are equally the
means of extreme happineſs; but of the two the practice of works
is to be diſtinguiſhed above the deſertion. The perpetual recluſe,
who neither longeth nor complaineth, is worthy to be known.
Such a one is free from duplicity, and is happily freed from the
bond of action. Children only, and not the learned, ſpeak of the
ſpeculative and the practical doctrines as two. They are but one,
for both obtain the ſelf‑ſame end, and the place which is gained
by the followers of the one, is gained by the followers of the other.
That man ſeeth, who ſeeth that the ſpeculative doctrines and
the practical are but one. To be a Sănnyāsēē, or recluſe, without
application, is to obtain pain and trouble; whilſt the Mŏŏnĕĕ, who
is employed in the practice of his duty, preſently obtaineth Brăhm,
the Almighty. The man who, employed in the practice of works,
is of a purified ſoul, a ſubdued ſpirit, and reſtrained paſſions, and
whoſe ſoul is the univerſal ſoul, is not affected by ſo being. The
attentive man, who is acquainted with the principles of things,
in ſeeing, hearing, touching, ſmelling, eating, moving, ſleeping,
breathing, talking, quitting, taking, opening and cloſing his eyes,
thinketh that he doeth nothing; but that the faculties are only
employed in their ſeveral objects. The man who, performing the
duties of life, and quitting all intereſt in them, placeth them upon
Brăhm, the Supreme, is not tainted by ſin; but remaineth like the
leaf of the lotus unaffected by the waters. Practical men, who
perform the offices of life but with their bodies, their minds, their
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underſtandings, and their ſenſes, and forſake the conſequence for
the purification of their ſouls; and, although employed, forſake
the fruit of action, obtain infinite happineſs; whilſt the man who
is unemployed, being attached to the fruit by the agent deſire, is
in the bonds of confinement. The man who hath his paſſions in
ſubjection, and with his mind forſaketh all works, his ſoul fitteth at
reſt in the nine‑gate city of its abode 27, neither acting nor cauſing
to act.
The Almighty createth neither the powers nor the deeds of
mankind 28, nor the application of the fruits of action: nature
prevaileth. The Alimghty receiveth neither the vices nor the
virtues of any one. Mankind are led aſtray by their reaſons being
obſcured by ignorance; but when that ignorance of their ſouls is
deſtroyed by the force of reaſon, their wiſdom ſhineth forth again
with the glory of the ſun, and cauſeth the Deity to appear. Thoſe
whoſe underſtandings are in him, whoſe ſouls are in him, whoſe
confidence is in him, and whoſe aſylum is in him, are by wiſdom
purified from all their offences, and go from whence they ſhall
never return.
The learned behold him alike in the reverend Brāhmăn perfected
in knowledge, in the ox, and in the elephant; in the dog, and in
him who eateth of the fleſh of dogs. Thoſe whoſe minds are fixed
on this equality, gain eternity even in this world. They put their
truſt in Brăhm, the Eternal, becauſe he is every where alike, free
from fault.
The man who knoweth Brăhm, and confideth in Brăhm, and
whoſe mind is ſteady and free from folly, ſhould neither rejoice in

27 In the nine‑gate city of its abode.—The body, as furniſhed with nine paſſages
for the action of the faculties: the eyes, noſe, mouth, &c.
28 The powers nor the deeds of mankind.—To underſtand this, and many
ſimilar paſſages, it is neceſſary to be apprized that the Hindoos believe that
all our actions, whether good or evil, ariſe from the inherent qualities of the
principles of our conſtitutions.
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proſperity, nor complain in adverſity. He whoſe ſoul is unaffected
by the impreſſions made upon the outward feelings, obtaineth
what is pleaſure in his own mind. Such an one, whoſe ſoul is
thus fixed upon the ſtudy of Brăhm, enjoyeth pleaſure without
decline. The enjoyments which proceed from the feelings are as
the wombs of future pain. The wiſe man, who is acquainted with
the beginning and the end of things, delighteth not in theſe. He
who can bear up againſt the violence which is produced from luſt
and anger in this mortal life, is properly employed and a happy
man. The man who is happy in his heart, at reſt in his mind, and
enlightened within, is a Yōgēē, or one devoted to God, and of a
godly ſpirit; and obtaineth the immaterial nature of Brăhm, the
Supreme. Such Rĕĕſhĕĕs as are purified from their offences, freed
from doubt, of ſubdued minds, and intereſted in the good of all
minkind, obtain the incorporeal Brăhm. The incorporeal Brăhm
is prepared, from the beginning, for ſuch as are free from luſt
and anger, of humble minds and ſubdued ſpirits, and who are
acquainted with their own ſouls.
The man who keepeth the outward accidents from entering his
mind, and his eyes fixed in contemplation between his brows;
who maketh the breath to paſs through both his noſtrils alike in
expiration and inſpiration; who is of ſubdued faculties, mind, and
underſtanding, and hath ſet his heart upon ſalvation; and who is
free from luſt, fear, and anger, is for ever bleſſed in this life; and,
being convinced that I am the cheriſher of religious zeal, the lord
of all worlds, and the friend of all nature, he ſhall obtain me and
be bleſſed.
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Lecture VI.

Of the Exercise of Soul.
Krĕĕshnă.
e is both a Yōgēē and a Sănnyāsēē who performeth that which
he hath to do independent of the fruit thereof; not he who
liveth without the ſacrificial fire and without action. Learn O ſon
of Pāndŏŏ, that what they call Sănnyās, or a forſaking of the world,
is the ſame with Yōg or the practice of devotion. He cannot be
a Yōgēē, who, in his actions, hath not abandoned all intentions.
Works are ſaid to be the means by which a man who wiſheth,
may attain devotion; ſo reſt is called the means for him who hath
attained devotion. When the all‑contemplative Sănnyāsēē is not
engaged in the objects of the ſenſes, nor in works, then he is
called one who hath attained devotion. He ſhould raiſe himſelſ
by himſelſ: he ſhould not ſuffer his ſoul to be depreſſed. Self is
the friend of ſelf; and, in like manner, ſelf is its own enemy. Self
is the friend of him by whom the ſpirit is ſubdued with the ſpirit;
ſo ſelf, like a foe, delighteth in the enmity of him who hath no
ſoul. The ſoul of the placid conquered ſpirit is the ſame collected
in heat and cold, in pain and pleaſure, in honor and diſgrace. The
man whoſe mind is replete with divine wiſdom and learning, who
ſtandeth upon the pinnacle, and hath ſubdued his paſſions, is ſaid
to be devout. To the Yōgēē, gold, iron, and ſtones, are the ſame.
The man is diſtinguiſhed whoſe reſolutions, whether amongſt his
companions and friends; in the midſt of enemies, or thoſe who
ſtand aloof or go between; with thoſe who love and thoſe who
hate; in the company of ſaints or ſinners, is the ſame.

H

The Yōgēē conſtantly exerciſeth the ſpirit in private. He is recluſe,
of a ſubdued mind and ſpirit; free from hope, and free from
perception. He planteth his own ſeat firmly on a ſpot that is
undefiled, neither too high nor too low, and fitteth upon the ſacred
graſs which is called Kŏŏs, covered with a ſkin and a cloth. There
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he, whoſe buſineſs is the reſtraining of his paſſions, ſhould fit, with
his mind fixed on one object alone, in the exerciſe of his devotion
for the purification of his ſoul, keeping his head, his neck, and
body, ſteady without motion, his eyes fixed on the point of his
noſe, looking at no other place around. The peaceful ſoul, releaſed
from fear, who would keep in the path of one who followeth God,
ſhould reſtrain the mind, and, fixing it on me, depend on me alone.
The Yōgēē of an humbled mind, who thus conſtantly exerciſeth his
ſoul, obtaineth happineſs incorporeal and ſupreme in me.
This divine diſcipline, Ărjŏŏn, is not to be attained by him who
eateth more than enough, or leſs than enough; neither by him
who hath a habit of ſleeping much, nor by him who ſleepeth not
at all. The diſcipline which deſtroyeth pain belongeth to him
who is moderate in eating and in recreation, whoſe inclinations
are moderate in action, and who is moderate in ſleep. A man is
called devout when his mind remaineth thus regulated within
himſelf, and he is exempt from every luſt and inordinate deſire.
The Yōgēē of a ſubdued mind, thus employed in the exerciſe of
his devotion, is compared to a lamp, ſtanding in a place without
wind, which waveth not. He delighteth in his own ſoul, where the
mind, regulated by the ſervice of devotion, is pleaſed to dwell, and
where, by the aſſiſtance of the ſpirit, he beholdeth the ſoul. He
becometh acquainted with that boundleſs pleaſure which is far
more worthy of the underſtanding than that which ariſeth from
the ſenſes; depending upon which, the mind moveth not from
its principles; which having obtained, he reſpecteth no other
acquiſition ſo great as it; in which depending, he is not moved by
the ſevereſt pain. This diſunion from the conjunction of pain may
be diſtinguiſhed by the appellation Yōg, ſpiritual union or devotion.
It is to be attained by reſolution, by the man who knoweth his own
mind. When he hath abandoned every deſire that ariſeth from
the imagination, and ſubdued with his mind every inclination of
the ſenſes, he may, by degrees, find reſt; and having, by a ſteady
reſolution, fixed his mind within himſelf, he ſhould think of
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nothing elſe. Whereſoever the unſteady mind roameth, he ſhould
ſubdue it, bring it back, and place it in his own breaſt. Supreme
happineſs attendeth the man whoſe mind is thus at peace; whoſe
carnal affections and paſſions are thus ſubdued; who is thus in
God, and free from ſin. The man who is thus conſtantly in the
exerciſe of the ſoul, and free from ſin, enjoyeth eternal happineſs,
united with Brăhm the Supreme. The man whoſe mind is endued
with this devotion, and looketh on all things alike, beholdeth the
ſupreme ſoul. He who beholdeth me in all things, and beholdeth
all things in me, I forſake not him, and he forſaketh not me. The
Yōgēē who believeth in unity, and worſhippeth me preſent in all
things, dwelleth in me in all reſpects, even whilſt he liveth. The
man, O Ărjŏŏn, who, from what paſſeth in his own breaſt, whether
it be pain or pleaſure, beholdeth the ſame in others, is eſteemed a
ſupreme Yōgēē.
Ărjŏŏn.
From the reſtleſſneſs of our natures, I conceive not the permanent
duration of this doctrine of equality which thou haſt told me. The
mind, O Krĕĕſhnă, is naturally unſteady, turbulent, ſtrong, and
ſtubborn. I eſteem it as difficult to reſtrain as the wind.
Krĕĕshnă.
The mind, O valiant youth, is undoubtedly unſteady, and difficult
to be confined; yet, I think it may be reſtrained by practice
and temperance. In my opinion, this divine diſcipline which is
called Yōg is hard to be attained by him who hath not his ſoul in
ſubjection; but it may be acquired by him who taketh pains, and
hath his ſoul in his own power.
Ărjŏŏn.
Whither, O Krĕĕſhnă, doth the man go after death, who, although
he be endued with faith, hath not obtained perfection in his
devotion, becauſe his unſubdued mind wandered from the
diſcipline? Doth not the fool who is found not ſtanding in the
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path of Brăhm, and is thus, as it were, fallen between good and
evil, like a broken cloud, come to nothing? Thou, Krĕĕſhnă, canſt
entirely clear up theſe my doubts; and there is no other perſon to
be found able to remove theſe difficulties.
Krĕĕshnă.
His deſtruction is found neither here nor in the world above. No
man who hath done good goeth unto an evil place. A man whoſe
devotins have been broken off by death, having enjoyed for an
immenſity of years the rewards of his virtues in the regions above,
at length is born again in ſome holy and reſpectable family; or
perhaps in the houſe of ſome learned Yōgēē. But ſuch a regeneration
into this life is the moſt difficult to attain. Being thus born again, he
is endued with the ſame degree of application and advancement
of his underſtanding that he held in his former body; and here
he begins again to labour for perfection in devotion. The man 29
who is deſirous of learning this devotion, this ſpiritual application
of the ſoul, exceedeth even the word of Brăhm. The Yōgēē who,
labouring with all his might, is purified of his offences, and, after
many births, made perfect, at length goeth to the ſupreme abode.
The Yōgēē is more exalted than Tăpăſwĕĕs, thoſe zealots who harraſs
themſelves in performing penances, reſpected above the learned
in ſcience, and ſuperior to thoſe who are attached to moral works;
wherefore, O Ărjŏŏn, reſolve thou to become a Yōgēē. Of all Yōgēēs,
I reſpect him as the moſt devout, who hath faith in me, and who
ſerveth me with a ſoul poſſeſſed of my ſpirit.

29 The man, &c.—i. e. That the deſire of becoming a devout man is equal to
the study of the Vēds.
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Lecture VII.

Of the Principles of Nature, and
the Vital Spirit.
Krĕĕshnă.
ear, O Ărjŏŏn, how having thy mind attached to me, being
in the exerciſe of devotion, and making me alone thy aſylum,
thou wilt, at once, and without doubt, become acquainted with
me. I will inſtruct thee in this wiſdom and learning without
reſerve; which having learnt, there is not in this life any other that
is taught worthy to be known.

H

A few amongſt ten thouſand mortals ſtrive for perfection; and but
a few of thoſe who ſtrive and become perfect, know me according
to my nature. My principle is divided into eight diſtinctions:
earth, water, fire, air, and æther (Khăng); together with mind,
underſtanding, and Ăhăng‑kār, (ſelf‑conſciouſneſs): but beſides
this, know that I have another principle diſtinct from this, and
ſuperior, which is of a vital nature 30, and by which this world is
ſupported. Learn that theſe two 31 are the womb of all nature. I
am the creation and the diſſolution of the whole univerſe. There
is not any thing greater than I; and all things hang on me, even as
precious gems upon a ſtring. I am moiſture in the water, light in
the ſun and moon, invocation in the Vēds, found in the firmament,
human nature in mankind, ſweet‑ſmelling ſavor in the earth, glory
in the ſource of light; in all things I am life, and I am zeal in the
zealous; and know, O Ărjŏŏn, that I am the eternal ſeed of all
nature. I am the underſtanding of the wiſe, the glory of the proud,
the ſtrength of the ſtrong, free from luſt and anger; and in animals
I am deſire regulated by moral fitneſs. But know that I am not in
thoſe natures which are of the three qualities called Sătwă, Rajă,
30 Of a vital nature.—The vital ſoul.
31 Learn that theſe two.—Matter and ſpirit.
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and Tămă , although they proceed from me: yet they are in me.
The whole of this world being bewildered by the influence of theſe
three‑fold qualities, knoweth not that I am diſtinct from theſe and
without decline. This my divine and ſupernatural power, endued
with theſe principles and properties, is hard to be overcome.
They who come unto me get the better of this ſupernatural
influence. The wicked, the fooliſh and the low‑minded come not
unto me, becauſe their underſtandings, being bewildered by the
ſupernatural power, they truſt in the principles of evil ſpirits.
32

I am, O Ărjŏŏn, ſerved by four kinds of people who are good: the
diſtreſſed, the inquiſitive, the wiſhers after wealth 33, and the wiſe.
But of all theſe the wiſe man, who is conſtantly engaged in my
ſervice, and is a ſervant but of one, is the moſt diſtinguiſhed. I am
extremely dear to the wiſe man, and he is dear unto me. All theſe
are exalted; but I eſteem the wiſe man even as myſelf, becauſe his
devout ſpirit dependeth upon me alone as his ultimate reſource.
The wiſe man procedeth not unto me until after many births; for
the exalted mind, who believeth that the ſon of Văsŏŏdēv is all, is
hard to be found. Thoſe whoſe underſtandings are drawn away
by this and that purſuit, go unto other Dēvătās. They depend
upon this and that rule of conduct, and are governed by their
own principles 34. Whatever image any ſupplicant is deſirous
of worſhipping in faith, it is I alone who inſpire him with that
ſteady faith; with which being endued, he endeavoureth to
render that image propitious, and at length he obtaineth the
object of his wiſhes as it is appointed by me. But the reward of
ſuch ſhort‑ſighted men is finite. Thoſe who worſhip the Dēvătās
go unto them, and thoſe who worſhip me alone go unto me. The
ignorant, being unacquainted with my ſupreme nature, which is
32 Sătwă, Răjă, Tămă.—Truth, paſſion, darkneſs; or, as the words are
ſometimes uſed, white, red, black.
33 The wiſhers after wealth.—Such as pray for worldly endowments.
34 And are governed by their own principles.—By the three ruling qualities
already explained.
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ſuperior to all things, and exempt from decay, believe me, who
am inviſible, to exiſt in the viſible form under which they ſee me.
I am not viſible to all, becauſe I am concealed by the ſupernatural
power that is in me. The ignorant world do not diſcover this, that
I am not ſubject to birth or decay. I know, O Ărjŏŏn, all the beings
that have paſſed, all that are preſent, and all that ſhall hereafter
be; but there is not one amongſt them who knoweth me. All
beings in birth find their reaſon faſcinated and perplexed by the
wiles of contrary ſenſations, ariſing from love and hatred. Thoſe
men of regular lives, whoſe ſins are done away, being freed from
the faſcination ariſing from thoſe contending paſſions, enjoy me.
They who put their truſt in me, and labour for a deliverance from
decay and death, know Brăhm, the whole Ădhĕĕ‑ātmă, and every
Kărmă. The devout ſouls who know me to be the Ădhĕĕ‑bhōōt,
the Ădhĕĕ‑dīvă, and the Ădhĕĕ‑yăgnă, know me alſo in the time of
their departure.
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Lecture VIII.

Of Pŏŏrŏŏsh.
Ărjŏŏn.
hat is that Brăhm? What is Ădhĕĕ‑ātmă? What is Kărmă,
O firſt of men? What alſo is Ădhĕĕ‑bhōōt called? What
Ădhĕĕ‑dīvă? How is Ădhĕĕ‑yăgnă, and who is here in this body?
How art thou to be known in the hour of departure by men of
ſubdued minds?

W

Krĕĕshnă.
Brăhm is that which is ſupreme and without corruption;
Ădhĕĕ‑ātmă 35 is Swă‑bhāb or particular conſtitution, diſpoſition,
quality, or nature; Kărmă is that emanation from which
proceedeth the generation of natural beings; Ădhĕĕ‑bhōōt is the
deſtroying nature; Ădhĕĕ‑dīvă is Pŏŏrŏŏſh; and Ădhĕĕ‑yăgnă, or
ſuperintendant of worſhip, is myſelf in this body. At the end of time,
he, who having abandoned his mortal frame, departeth thinking
only of me, without doubt goeth unto me; of elſe, whatever other
35 Ădhĕĕ‑ātmă, &c.—Krĕĕſnă’s anſwer to the ſeveral queſtions of
Ărjŏŏn has ſomething myſterious in it, I will endeavour to render it more
comprehenſible:
Ădhĕĕ‑ātmă—literally ſignifies the over‑ruling ſpirit, by which is implied the
divine nature.
Kărmă—ſignifies action, whereby is to be underſtood his creative quality.
Ădhĕĕ‑bhōōt—ſignifies he who ruleth over created beings: the power of the Deity
to deſtroy.
Ădhĕĕ‑dīvă—literally means ſuperior to fate; and is explained by the word
Pŏŏrŏŏſh, which, in vulgar language, means no more than man; but in this work
it is a term in theology uſed to expreſs the vital ſoul, or portion of the univerſal
ſpirit of Brăhm inhabiting a body. So by the word Măhā‑Pŏŏrŏŏſh is implied
the Deity as the primordial ſource. Theſe terms are uſed in a metaphyſical work
called Pātănjăl, wherein God is repreſented under the figure of Măhā‑Pŏŏrŏŏſh,
the great man or prime progenitor; in conjunction with Prăkrĕĕtĕĕ, nature or
firſt principle, under the emblem of a female engendering the world with his
Māyā or ſupernatural power.
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nature he ſhall call upon, at the end of life, when he ſhall quit his
mortal ſhape, he ſhall ever go unto it. Wherefore at all times think
of me alone and fight. Let thy mind and underſtanding be placed
in me alone, and thou ſhalt, without doubt, go unto me. The man
who longeth after the Divine and Supreme Being, with his mind
intent upon the practice of devotion, goeth unto him. The man
who ſhall in the laſt hour call up the ancient Prophet, the prime
director, the moſt minute atom, the preſerver of all things, whoſe
countenance is like the ſun, and who is diſtinct from darkneſs,
with a ſteady mind attached to his ſervice, with the force of
devotion, and his whole ſoul fixed between his brows, goeth unto
that divine Supreme Being, who is called Părăm‑Pŏŏrŏŏſh.
I will now ſummarily make thee acquainted with that path which
the doctors of the Vēds call never‑failing; which the men of
ſubdued minds and conquered paſions enter; and which, deſirous
of knowing, they live the lives of Brăhmă‑chārēēs or godly pilgrims.
He who, having cloſed up all the doors of his faculties, locked up
his mind in his own breaſt, and fixed his ſpirit in his head, ſtanding
firm in the exerciſe of devotion, repeating in ſilence ॐ Ōm 36!
the myſtic ſign of Brăhm, thence called “Ekākſhăr,” ſhall, on his
quitting this mortal frame calling upon me, without doubt go the
journey of ſupreme happineſs. He who thinketh conſtantly of me,
his mind undiverted by another object, I will at all times be eaſily
found by that conſtant adherent to devotion; and thoſe elevated
ſouls, who have thus attained ſupreme perfection, come unto me,
and are no more born in the finite manſion of pain and ſorrow.
Know, O Ărjŏŏn, that all the regions between this and the abode
of Brăhm afford but a tranſient reſidence; but he who findeth me,
returneth not again to mortal birth.
36 Ōm!—The myſtic emblem of the Deity is forbidden to be pronounced but
in silence. It is a ſyllable formed of the letters अ ă, उ ŏŏ, which in compoſition
coaleſce, and make अी Ō, and the naſal conſonant म m. The firſt letter ſtands
for the Creator, the ſecond for the Preſerver, and the third for the Deſtroyer.
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They who are acquainted with day and night, know that the day
of Brăhmā is as a thouſand revolutions of the Yŏŏgs 37, and that his
night extendeth for a thouſand more. On the coming of that day,
all things proceed from infiſibility to viſibility; ſo, on the approach
of night, they are all diſſolved away in that which is called inviſible.
The univerſe, even having exiſted, is again diſſolved; and now
again, on the approach of day, by divine neceſſity, it is reproduced.
That which, upon the diſſolution of all things elſe, is not deſtroyed,
is ſuperior and of another nature from that viſibility: it is inviſible
and eternal. He who is thus called inviſible and incorruptible, is
even he who is called the Supreme Abode; which men having once
obtained, they never more return to earth: that is my manſion.
That Supreme Being is to be obtained by him who worſhippeth
no other Gods. In him is included all nature; by him all things are
ſpread abroad.
I will now ſpeak to thee of that time in which, ſhould a devout
man die, he will never return; and of that time, in which dying, he
ſhall return again upon the earth.
Thoſe holy men who are acquainted with Brăhm, departing this
life in the fiery light of day, in the bright ſeaſon of the moon, within
the ſix months of the ſun’s northern courſe, go unto him; but
thoſe who depart in the gloomy night of the moon’s dark ſeaſon,
and whilſt the ſun is yet within the ſouthern path of his journey,
aſcend for a while into the regions of the moon, and again return
to mortal birth. Theſe two, light and darkneſs, are eſteemed the
world’s eternal ways: he who walketh in the former path returneth
not; whilſt the who walketh in the latter cometh back again upon
the earth. A Yōgēē, who is acquainted with theſe two paths of
37 A thouſand revolutions of the Yŏŏgs.—Is equal to 4320,000,000 years. An
ingenius mathematician, who is now in India, ſuppoſes that theſe Yŏŏgs are
nothing more than aſtronomical periods formed from the coincidence of
certain cycles, of which thoſe of the preceſſion of the equinoxes and the moon
are two. The word Yŏŏg, which ſignifies a juncture or joining, gives good grounds
for ſuch an hypotheſis.
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action, will never be perplexed; wherefore, O Ărjŏŏn, be thou
at all times employed in devotion. The fruit of this ſurpaſſeth all
the rewards of virtue pointed out in the Vēds, in worſhippings, in
mortifications, and even in the gifts of charity. The devout Yōgēē,
who knoweth all this, ſhall obtain a ſupreme and prior place.
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Lecture IX.

Of the Chief of Secrets and Prince
of Science.
Krēēshnă.
will now make known unto thee, who findeſt no fault, a moſt
myſterious ſecret, accompanied by profound learning, which
having ſtudied thou ſhalt be delivered from misfortune. It is a
ſovereign art, a ſovereign myſtery, ſublime and immaculate; clear
unto the ſight, virtuous, inexhauſtible, and eaſy to be performed.
Thoſe who are infidels to this faith, not finding me, return again
into this world, the manſion of death.

I

This whole world was ſpread abroad by me, in my inviſible form.
All things are dependent on me, and I am not dependent on them;
and all things are not dependent on me 38. Behold my divine
connection! My creative ſpirit is the keeper of all things, not the
dependent. Underſtand that all things reſt in me, as the mighty
air, which paſſeth every where, reſteth for ever in the ætherial
ſpace. At the end of the period Kălp 39 all things, O ſon of Kŏŏntēē,
return into my primordial ſource, and at the beginning of another
Kălp I create them all again. I plant myſelf on my own nature, and
create, again and again, this aſſemblage of beings, the whole, from
the power of nature, without power 40. Thoſe works confine not
me, becauſe I am like one who ſitteth aloof unintereſted in thoſe
works. By my ſuperviſion nature produceth both the moveable
38 And all things are not dependent on me.—This ambiguity is removed by the
following ſimile of the air in the æther.
39 Kălp.—The ſame as the day of Brăhmā, a thouſand revolutions of the
Yŏŏgs. The word literally ſignifies formation.
40 The whole, from the power of nature, without power.—This paſſage is
agreeable to the doctrine of the influence of the three Gŏŏn, or qualities, over
all our actions.
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and the immoveable. It is from this ſource 41, O Ărjŏŏn, that the
univerſe reſolveth.
The fooliſh, being unacquainted with my ſupreme and divine
nature, as lord of all things, deſpiſe me in this human form, truſting
to the evil, diabolic, and deceitful principle within them. They
are of vain hope, of vain endeavours, of vain wiſdom, and void of
reaſon; whilſt men of great minds, truſting to their divine natures,
diſcover that I am before all things and incorruptible, and ſerve
me with their hearts undiverted by other Gods 42.
Men of rigid and laborious lives come before me humbly bowing
down, for ever glorifying my name; and they are conſtantly
employed in my ſervice; but others ſerve me, worſhipping me,
whoſe face is turned on all ſides, with the worſhip, unitedly,
ſeparately, in various ſhapes. I am the ſacrifice; I am the worſhip;
I am the ſpices; I am the invocation; I am the ceremony to the
manes of the anceſtors; I am the proviſions; I am the fire, and I
am the victim: I am the father and the mother of this world, the
grandſire, and the preſerver. I am the holy one worthy to be known;
the myſtic figure Ōm; the Rĕĕk, the Sām, and Yăjŏŏr Vēds 43. I am
the journey of the good; the comforter; the creator; the witneſs;
the reſting‑place; the aſylum, and the friend. I am generation
and diſſolution; the place where all things are repoſited, and the
inexhauſtible ſeed of all nature. I am ſunſhine, and I am rain; I
now draw in, and now let forth. I am death and immortality: I am
entity and non‑entity.
The followers of the three Vēds, who drink of the juice of the Sōm
41 It is from this ſource.—Becauſe of the ſuperviſion of the Supreme Being.
42 Other Gods.—Wherever the word Gods is uſed in this Tranſlation, the
ſubordinate ſupernatural beings are implied.
43 Vēds.—The word Vēd signifies learning. The ſacred volumes of the Hindoos,
of which there are four, ſuppoſed to have been revealed from the four mouths
ofBrăhmā. It is remarkable that Krĕĕſhnă mentions only the three firſt; it may
therefore be preſumed that no more exiſted in his time.
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, being purified of their offences, addreſs me in ſacrifices, and
petition for heaven. Theſe obtain the regions of Eĕndră 45, the
prince of celeſtial food and divine enjoyments; and when they have
partaken of that ſpacious heaven for a while, in proportin to their
virtues, they ſink again into this mortal life, as ſoon as their ſtock
of virtue is expended. In this manner thoſe, who, longing for the
accompliſhment of their wiſhes, follow the religion pointed out by
the three Vēds, obtain a tranſient reward. But thoſe who, thinking
of no other, ſerve me alone, I bear the burthen of the devotion of
thoſe who are thus conſtantly engaged in my ſervice. They alſo
who ſerve other Gods with a firm belief, in doing ſo, involuntarily
worſhip even me. I am he who partaketh of all worſhip, and I am
their reward. Becauſe mankind are unacquainted with my nature,
they fall again from heaven. Thoſe who worſhip the Dēvătās go
unto the Dēvătās; the worſhippers of the Pĕĕtrĕĕs, or patriarchs, go
unto the Pĕĕtrĕĕs; the ſervants of the Bhōōts, or ſpirits, go unto the
Bhōōts; and they who worſhip me go unto me.

44

I accept and enjoy the holy offerings of the humble ſoul, who
in his worſhip preſenteth leaves and flowers and fruit and water
unto me. Whatever thou doeſt, O Ărjŏŏn, whatever thou eateſt,
whatever thou ſacrificeſt, whatever thou giveſt, whatever thou
ſhalt be zealous about, make each an offering unto me. Thou ſhalt
thus be delivered with good and evil fruits, and with the bonds
of works. Thy mind being joined in the practice of a Sănnyāsēē 46,
thou ſhalt come unto me. I am the ſame to all mankind: there
44 Sōm—is the name of a creeper, the juice of which is commanded to be
drank at the concluſion of a ſacrifice, by the perſon for whom and at whoſe
expence it is performed, and by the Brāhmăns who officiate at the altar.
45 Eĕndră—is a perſonification of the viſible heavens, or the power of the
Almighty over the elements. He is the ſprinkler of the rain, the roller of the
thunder, and director of the winds. He is repreſented with a thouſand eyes,
graſping the thunderbolt.
46 Sănnyāsēē—one who totally forſaketh all worldly actions; but Krĕĕſhnă,
in order to unite the various religious opinions which prevailed in thoſe days,
confines the word Sănnyās to a forſaking of the hope of reward.
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is not one who is worthy of my love or hatred. They who ſerve
me with adoration, I am in them, and they in me. If one, whoſe
ways are ever ſo evil, ſerve me alone, he is as reſpectable as the
juſt man; he is altogether well employed; he ſoon becometh of a
virtuous ſpirit, and obtaineth eternal happineſs. Recollect, O ſon
of Kŏŏntēē, that my ſervant doth not periſh. Thoſe even who may
be of the womb of ſin; women 47; the tribes of Vīſyă and Sōōdră;
ſhall go the ſupreme journey, if they take ſanctuary with me; how
much more my holy ſervants the Brāhmăns and the Rājărſhĕĕs 48!
Conſider this world as a finite and joyleſs place, and ſerve me. Be
of my mind, my ſervant, my adorer, and bow down before me.
Unite thy ſoul, as it were, unto me, make me thy aſylum, and thou
ſhalt go unto me.

47 Women.—In the Vēds it is declared, that the ſouls of women, and of the
inferior tribes, are doomed to tranſmigration till they can be regenerated in the
body of a Brāhmăn.
48 Rājărſhĕĕs—from Rājā and Rĕĕſhĕĕ, Prince and Saint.
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Lecture X.

Of the Diversity of the Divine
Nature.
Krĕĕshnă.
ear again, O valiant youth, my ſupreme words, which
I will ſpeak unto thee, who art well pleaſed, becauſe I am
anxious for thy welfare.

H

Neither the hoſts of Sŏŏrs 49, nor the Măhărſhĕĕs 50, know of my
birth; becauſe I am before all the Dēvătās and Măhărſhĕĕs. Whoſo,
free from folly, knoweth me to be without birth, before all things,
and the mighty ruler of the univerſe, he ſhall, amongſt mortals,
be ſaved with all his tranſgreſſions. The various qualities incident
to natural beings, ſuch as reaſon, knowledge, unembarraſſed
judgment, patience, truth, humility, meekneſs, pleaſure and
pain; birth and death, fear and courage; mercy, equality, galdneſs,
charity, zeal, renown and infamy, all diſtinctly come from me. So in
former days the ſeven Măhărſhĕĕs and the four Mănŏŏs 51 who are
of my nature, were born of my mind, of whom are deſcended all
the inhabitants of the earth. He who knoweth this my diſtinction
and my connection, according to their principles, is without
doubt endued with an unerring devotion. I am the creator of all
things, and all things proceed from me. Thoſe who are endued
with ſpiritual wiſdom, believe this and worſhip me: their very
hearts and minds are in me; they rejoice amongſt themſelves, and
delight in ſpeaking of my name, and teaching one another my
doctrine. I gladly inſpire thoſe, who are conſtantly employed in
49 Sŏŏrs.—Good angels.
50 Măhărſhĕĕs.—Great ſaints, of whom there are reckoned ſeven, who were
at the creation produced from the mind of Brăhmā.
51 Mănŏŏs.—Four other beings produced at the creation from the mind of
Brăhmā.
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my ſervice, with that uſe of reaſon, by which they come unto me;
and, in compaſſion, I ſtand in my own nature, and diſſipate the
darkneſs of their ignorance with the light of the lamp of wiſdom.
Ărjŏŏn.
All the Rĕĕſhĕĕs , the Dēvărſhĕĕs 53, and the prophet Nārăd 54, call
thee the ſupreme Brăhm; the ſupreme abode; the moſt holy; the
moſt high God; the eternal Pŏŏrŏŏſh, the divine being before
all other Gods, without birth, the mighty Lord! Thus ſay Ăsĕĕtă,
Dēvălă, Vyās, and thou thyſelſ haſt told me ſo; and I firmly believe,
O Kēsăvă, all thou telleſt me. Neither the Dēws nor the Dānŏŏs 55
are acquainted, O Lord, with thy appearance. Thou alone, O firſt
of men 56! knoweſt thy own ſpirit; thou, who art the production
of all nature, the ruler of all things, the God of Gods, and the
univerſal Lord! Thou art now able to make me acquainted with
thoſe divine portions of thyſelf, by which thou poſſeſſeſt and
dwelleſt in this world. How ſhall I, although I conſtantly think of
thee, be able to know thee? In what particular natures art thou
to be found? Tell me again in full what is thy connection, and
what thy diſtinction; for I am not yet ſatisfied with drinking of the
living water of thy words.
52

Krĕĕshnă.
Bleſſings be upon thee! I will make thee acquainted with the chief
of my divine diſtinctions, as the extent of my nature is infinite.
I am the ſoul which ſtandeth in the bodies of all beings. I am the
52 Rĕĕſhĕĕs.—Saints.
53 Dēvărſhĕĕs.—Deified ſaints.
54 Nārăd.—One of the Dēvărſhĕĕs, and a great Prophet, who is ſuppoſed to
be ſtill wandering about the world. Nāră ſignifies a thread or clew, a precept;
and Dă Giver.—Wherever he appears he is conſtantly employed in giving
good counſel.
55 Dānŏŏs.—Evil ſpirits, or fallen angels, the offsprings of Dănŏ (fem).
56 O ſirſt of men!—Ărjŏŏn makes uſe of this expreſſion as addreſſing the
Deity in human ſhape.
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beginning, the middle, and the end of all things. Amongſt the
Ādĕĕtyăs 57 I am Vĕĕſhnŏ 58, and the radiant Răvee 59 amongſt the
ſtars; I am Mărēēchĕ 60 amongſt the Mărŏŏts 61, and Săsēē 62 amongſt
the Năkſhătrăs 63; amongſt the Vēds I am the Sām 64, and I am
Vāsăvă 65 amongſt the Dēws. Amongſt the faculties I am the mind,
and amongſt animals I am reaſon. I am Sănkăr 66 amongſt the
Rŏŏdrăs 67, and Vĕĕttēsă 68 amongſt the Yăkſhăs and the Răkſhăs.
I am Pāvăk 69 amongſt the Văsŏŏs 70 and Mērŏŏ 71 amongſt the
aſpiring mountains. Amongſt teachers know that I am their chief
Vrĕĕhăſpătĕĕ 72; amongſt warriors I am Skăndă 73; and amongſt

57 Ādĕĕtyăs.—The offsprings of Ădĕtĕĕ (f.) (that may not be cut off.) There
are reckoned twelve, and are nothing more than emblems of the ſun for each
month of the year. Their names are Vărŏŏn, Sōōryă, Vēdāng, Bhānŏŏ, Eĕndră,
Răvĕĕ, Găbhăſtĕĕ, Yām, Swărnă‑rētā, Dĕĕvākăr, Mĕĕtră, Vĕĕſhnŏ.
58 Vĕĕſhnŏ.—He who filleth or poſſeſeth all ſpace. One of the twelve ſuns,
and the name of the Deity in his preſerving quality.
59 Răvee.—The riſer—one of the names of the ſun.
60 Mărēēchĕĕ.—One of the eight points of the heavens.
61 Mărŏŏts.—The winds.
62 Săsēē—The moon.
63 Năkſhătrăs.—Diſpellers of darkneſs. The 18 conſtellations through which
the moon paſſes in its monthly courſe. Conſtellations in general.
64 Sām.—The firſt of the four books of the Vēds, compoſed to be chanted
or ſung.
65 Vāsăvă.—One of the names of Eĕndră.
66 Sănkăr.—One of the names of Sĕĕv, or Fate.
67 Rŏŏdrăs.—Eleven diſtinctions of Sĕĕv, or Fate.
68 Vĕĕttēsă.—The God of riches, otherwiſe called Kŏŏvēr. He is ſaid to preſide
over the regions of the north, and to be the chief of the Yăkſhăs and the Răkſhăs,
two ſpecies of good and evil Genii.
69 Pāvăk.—The God of fire. He is ſuppoſed to preſide over the ſoutheaſt
quarter.
70 Văsŏŏs. Eight of the firſt created Beings of Brăhmā.
71 Mērŏŏ.—The north pole of the terreſtrial globe, fabled by the poets to be
the higheſt mountain in the world. It is ſometimes, by way of pre‑eminence,
called Sŏŏ‑mērŏŏ. It is remarkable that the word Mērŏŏ ſignifies a centre or
axis.
72 Vrĕĕhăſpătĕĕ.—The preceptor of the Dēvs or Dēws, the planet Jupiter and
Dies Jovis.
73 Skăndă.—Otherwiſe called Kārtĕĕk, the general of the celeſtial armies.
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floods I am the ocean. I am Bhrĕĕgŏŏ 74 amongſt the Măhărſhĕĕs,
and I am the monoſyllable 75 amongſt words. I am amongſt
worſhips the Yăp 76 or ſilent worſhip, and amongſt immoveables
the mountain Hĕĕmālăy 77. Of all the trees of the foreſt I am the
Ăſwătthă 78, and of all the Dēvărſhĕĕs I am Nārăd. I am Chĕĕtră‑răth
amongſt Găndhărvs 79 and the Mŏŏnĕĕ Kăpĕĕl amongſt the saints.
Know that amongſt horſes I am Oŏchīſrăvă, who aroſe with the
Ămrĕĕtă from out the ocean 80. Amongſt elephants I am Irāvăt,
and the ſovereign amongſt men. Amongſt weapons I am the Văjră
or thunderbolt, and amongſt cattle the cow Kāmă‑dhŏŏk 81. I am
the prolific Kăndărp the God of love; and amongſt ſerpents I am
Vāsŏŏkĕĕ their chief. I am Ānăntă amongſt the Nāgs 82, and Vărŏŏn
74 Bhrĕĕgŏŏ.—One of the firſt created beings produced from the mind of
Brăhmā.
75 The Monoſyllable.—The myſtic word or monoſyllable ॐ Ōm! already
explained.
76 Yăp.—A silent repetition of the name of God.
77 Hĕĕmālăy.—The chain of ſnowy mountains which divide India from
Tartary, and which, from the immenſe diſtance they may be ſeen, are ſuppoſed
to be as high as any upon the face of the globe.
78 Ăſwătthă.—The Pĕĕpăl tree.
79 Chĕĕtră‑răth amongſt Găndhărvs.—The title of chief of the Găndharvs or
celeſtial choirs: the Găndhărv of the painted chariot.
In the Măhābhārăt is to be found a very entertaining ſtory of a combat
betwwen him and Ărjŏŏn, wherein he is defeated; and, his painted chariot
being deſtroyed by a fiery arrow ſhot from the bow of his opponent, he reſolves
to change his name to Dăgdhă‑răth, or the Găndhărv of the burnt chariot.
80 Oŏchīſrăvă, who aroſe with the Ămrĕĕtă, or the water of life, from the
ocean.—The ſtory of churning the ocean for what are called the Chowdă
Răttăn, or fourteen jewels, is of ſuch a curious nature, and, in ſome parts, bears
ſuch a wonderful affinity to Milton’s deſcription of the war in heaven, that the
Tranſlator thinks it will afford the reader an agreeable contraſt to the ſubject
of this work, and ſerve as a further ſpecimen of his verſion of the Măhābhārăt,
from which both are extracted.
81 Kāmă‑dhŏŏk.—One of the names of the Cow of Plenty, produced in
churning the ocean.
82 Ănăntă amongſt the Nāgs.—The Nāgs are ſerpents fabled with many heads.
Ănăntă ſignifies eternal, and may be an emblem of eternity. There are ſome
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amongſt the inhabitants of the waters. I am Aryămā amongſt
the Pĕĕtrĕĕs, and I am Yăm 84 amongſt all thoſe who rule. Amongſt
the Dītyăs (evil spirits) I am Prăhlād 85, an Kāl (time) amongſt
computations. Amongſt beaſts I am the king of beaſts, and
Vīnătēyă 86 amongſt the feathered tribe. Amongſt purifiers I am
Păvăn the air, and Rām amongſt thoſe who carry arms. Amongſt
fiſhes I am the Măkăr 87, and amongſt rivers I am Găngā 88 the
daughter of Jăhnŏŏ. Of things tranſient I am the beginning, the
middle, and the end. Of all ſcience I am the knowledge of the
ruling ſpirit, and of all ſpeaking I am the oration. Amongſt letters
I am the vowel a, and of all compound words I am the Dwăndwă
89
. I am alſo never‑failing time; the preſerver, whoſe face is turned
on all ſides. I am all‑graſping death; and I am the reſurrection
of thoſe who are about to be. Amongſt fœminines I am fame,
fortune, eloquence, memory, underſtanding, fortitude, patience.
Amongſt harmonious meaſures I am the Gāyătrēē, and amongſt
Sāms I am the Vrĕĕhăt Sām. Amongſt the months I am the month
83

very wonderful ſtories told of theſe ſerpents in the original from which theſe
Dialogues are taken.
83 Vărŏŏn.—The God of the Ocean.
84 Yăm.—The judge of hell.
85 Prăhlād.—An evil ſpirit who was converted by Krĕĕſhnă.
86 Vinătēyă.—A bird fabled to be of wonderful ſize, and the vehicle of
Vĕĕſhnŏŏ, the Deity in his preſerving quality, and who is otherwiſe called
Gărŏŏr.
87 Măkăr.—A fiſh repreſented with a long ſnout ſomething like the proboſcis
of an elephant; and the ſign Carpicornus.
88 Găngā.—The Ganges. When the river was firſt conducted from its ſource,
by a Prince whoſe name was Bhăgēērăth, towards the ocean, it ſo fell out that
Jăhnŏŏ was at his devotions at the mouth of the Mahanadee, at a place now
called Navobhunge.—the Goddeſs in paſſing ſwept away the utenſils for his
ablution, which ſo enraged him that he drank up her ſtream; but after a while
his anger was appeaſed, and he let her eſcape from an inciſion made in his
thigh; and from this circumſtance of her ſecond birth, ſhe was afterwards
called Jāhnăvēē, or the offspring of Jăhnŏŏ.
89 Dwăndwă.—A term in grammar, uſed where many nouns are put together
withot a copulative, and the caſe ſubjoined to the laſt only, which is a mode of
compoſition much admired by the Poets.

71

Charles Wilkins
Mārgă‑sēērſhă , and amongſt ſeaſons the ſeaſon Kŏŏsŏŏmākără 91,
(ſpring.) Amongſt frauds I am gaming; and of all things glorious
I am the eſſence of all qualities. Of the race of Vrĕĕſhnēē I am the
ſon of Văsŏŏdēv 92, and amongſt the Pāndŏŏs Arjŏŏn‑Dhănănjăy. I
am Vyās 93 amongſt the Mŏŏnĕĕs, and amongſt the Bards 94 I am
the prophet Ŏŏſănā 95. Amongſt rulers I am the rod, and amongſt
thoſe who ſeek for conqueſt I am policy. Amongſt the ſecret I am
ſilence, and amongſt the wiſe I am wiſdom. I am, in like manner,
O Ărjŏŏn, that which is the feed of all thinngs in nature; and there
is not any thing, wheter animate or inanimate, that is witouout
me. My divine diſtinctions are without end, and the many which
I have mentioned are by way of example. And learn, O Ărjŏŏn,
that every being which is worthy of diſtinction and pre‑eminence,
is the produce of the portion of my glory. But what, O Ărjŏŏn,
haſt thou to do with this manifold wiſdom? I planted this whoe
univerſe with a ſingle portion and ſtood ſtill.
90

90 Mārgă‑sĕĕrſhă.—The month beginning with the middle of October, when
the periodical rains have ſubſided, and the exceſſive heats are abated.
91 Kŏŏsŏŏmākără.—The ſeaſon of flowers, otherwiſe called Văsănt. The two
months between the middle of March and May.—The Hindoos divide the year
into ſix Rĕĕtŏŏ, or ſeaſons, of two months each, which are thus denominated:
Sĕĕsăr.—Dewy ſeaſon.
Hĕĕmănt.—Cold ſeaſon.
Văsănt.—Mild (ſpring).
Grēſhmă.—Hot ſeaſon.
Vărsā.—Rainy ſeaſon.
Sărăt.—Breaking (up of the rains).
92 Văsŏŏdēv.—The father of Krĕĕſhnă in his incarnation.
93 Vyās.—The reputed author or compiler of the Măhābhārăt.
94 Bards.—The Poets of India, like the Bards of Britain, were revered as
Saints and Prophets
95 Ŏŏsănā.—Otherwiſe called Sŏŏkră, eſteemed the preceptor of the evil
ſpirits; the planet Venus, and dies Veneris.
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Lecture XI.

Display of the Divine Nature in the
Form of the Universe.
Ărjŏŏn.
his ſupreme myſtery, diſtinguiſhed by the name of the
Adhĕĕ‑ātmă or ruling ſpirit, which, out of loving‑kindneſs,
thou haſt made known unto me, hath diſſipated my ignorance
and perplexity. I have heard from thee a full account of the
creation and deſtruction of all things, and alſo of the mightineſs
of thy inexhauſtible ſpirit. It is even as thou haſt deſcribed thyſelf,
O mighty Lord! I am now, O moſt elevated of men, anxious to
behold thy divine countenance; wherefore, if thou thinkeſt it may
be beheld by me, ſhew me thy never‑failing ſpirit.

T

Krĕĕshnă.
Behold, O Ărjŏŏn, my million forms divine, of various ſpecies, and
diverſe ſhapes and colours. Behold the Adĕĕtyăs, and the Văsŏŏs,
and the Rŏŏdrăs, and the Mărŏŏts, and the twins Ăſwĕĕn and
Kŏŏmār 96. Behold things wonderful, never ſeen before. Behold,
in this my body, the whole world animate and inanimate, and all
things elſe thou haſt a mind to ſee. But as thou art unable to ſee
with theſe thy natural eyes, I will give thee a heavenly eye, with
which behold my divine connection.
Sănjăy.
The mighty compound and divine being Hărĕĕ, having, O Rājā,
thus ſpoken, made evident unto Ărjŏŏn his ſupreme and heavenly
form; of many a mouth and eye; many a wondrous fight; many
a heavenly ornament; many an up‑raiſed weapon; adorned with
celeſtial robes and cahplets; anointed with heavenly eſſence;
96 Ăſwĕĕn and Koomār.—Reputed the twin offsprings of the Sun, and
phyſicians of the Gods.
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covered with every mavellous thing; the eternal God, whoſe
countenance is turned on every ſide! The glory and amazing
ſplendour of this mighty being may be likened to the ſun riſing
at once into the heavens, with a thouſand times more than uſual
brightneſs. The ſon of Pāndŏŏ then beheld within the body of the
God of Gods, ſtanding together, the whole univerſe divided forth
into its vaſt variety. He was overwhelmed with wonder, and every
hair was raiſed an end. He bowed down his head before the God,
and thus addreſſed him with joined hands.
Ărjŏŏn.
I behold, O God! within thy breaſt, the Dēws aſſembled, and
every ſpecific tribe of beings. I ſee Brăhmā, that Deity ſitting on
his lotus‑throne; all the Rĕĕſhĕĕs and heavenly Ŏŏrăgăs 97. I ſee
thyſelf, on all ſides, of infinite ſhape, formed with abundant arms,
and bellies, and mouths, and eyes; but I can neither diſcover
thy beginning, thy middle, nor again thy end, O univerſal Lord,
form of the univerſe! I ſee thee with a crown and armed with
club and Chăkră 98, a maſs of glory, darting refulgent beams
around. I ſee thee, difficult to be ſeen, ſhining on all ſides with
light immeaſurable, like the ardent fire or glorious ſun. Thou art
the Supreme Being, incorruptible, worthy to be known! Thou art
prime ſupporter of the univerſal orb! Thou art the never‑failing
and eternal guardian of religion! Thou art from all beginning, and
I eſteem thee Pŏŏrŏŏſh 99. I ſee the without beginning, without
middle, and without end; of valour infinite; of arms innumerable;
the ſun and moon thy eyes; thy mouth a flaming fire, and the whole
world ſhining with thy reflected glory! The ſpace between the
heavens and the earth is poſſeſſed by thee alone, and every point
around: the three regions of the univerſe, O mighty ſpirit! behold
97 Ŏŏrăgās.—Who crawl upon their breaſts:—ſerpents.
98 Chăkră.—A kind of diſcus with a ſharp edge, hurled in battle from the
point of the fore‑finger, for which there is a hole in the centre.—See the ſtory
of the churning of the ocean, p. 109.
99 Pŏŏrŏŏſh.—Already explained.
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the wonders of thy awful countenance with troubled minds. Of
the celeſtial bands, ſome I ſee fly to thee for refuge; whilſt ſome,
afraid, with joined hands ſing forth thy praiſe. The Măhărſhĕĕs,
holy bands, hail thee, and glorify thy name with adorating praiſes.
The Rŏŏdrăs, the Adĕĕtyăs, the Văsŏŏs, and all thoſe beings the
world eſteemeth good; Ăſwĕĕn and Kŏŏmār, the Mărŏŏts and the
Ooſhmăpās; the Găndhărvs and the Yăkſhăs, with the holy tribes
of Soors, all ſtand gazing on thee, and all alike amazed! The worlds,
alike with me, are terrified to behold thy wondrous form gigantic;
with many mouths and eyes with many arms, and legs, and breaſt;
with many bellies, and with rows of dreadful teeth! Thus as I ſee
thee, touching the heavens, and ſhining with ſuch glory; of ſuch
various hues, with widely‑opened mouths, and bright expanded
eyes, I am diſturbed within me; my reſolution faileth me, O
Vĕĕſhnŏŏ! and I find no reſt! Having beholden thy dreadful teeth,
and gazed on thy countenance, emblem of Time’s laſt fire, I know
not which way I turn! I find no peace! Have mercy then, O God
of God! thou manſion of the universe! The ſons of Dhrĕĕtărāſhtră,
now, with all thoſe rulers of the land, Bhēēſhmă, Drōn, the ſon of
Sōōt, and even the fronts of our army, ſeem to be precipitating
themſelves haſtily into thy mouths, diſcovering ſuch frightful
rows of teeth! whilſt ſome appear to ſtick between thy teeth with
their bodies ſorely mangled. As the rapid ſtreams of full‑flowing
rivers roll on to meet the ocean’s bed; even ſo theſe heroes of the
human race ruſh on towards thy flaming mouths. As troops of
inſects, with increaſing ſpeed, ſeek their own deſtruction in the
flaming fire; even ſo theſe people, with ſwelling fury, ſeek their
own deſtruction. Thou involveſt and ſwalloweſt them altogether,
even unto the laſt, with thy flaming mouths; whilſt the whole
world is filled with thy glory, as thy awful beans, O Vĕĕſhnŏŏ, ſhine
forth on all ſides! Reverence be unto thee, thou moſt exalted!
Deign to make known unto me who is this God of awful figure! I
am anxious to learn thy ſource, and ignorant of what thy preſence
here portendeth.
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Krĕĕshnă.
I am Time, the deſtroyer of mankind, matured, come hither to
ſeize at once all theſe who ſtand before us. Except thyſelf 100 not
one of all theſe warriors, deſtined againſt us in theſe numerous
ranks, ſhall live,. Wherefore, ariſe! ſeek honor and renown! defeat
the foe, and enjoy the full‑grown kingdom! They are already, as it
were, deſtroyed by me. Be thou alone the immediate agent 101. Be
not diſturbed! Kill Drōn, and Bhēēſhmă, and Jăyădrăth, and Kărnă,
and all the other heroes of the war already killed by me. Fight!
and thou ſhalt defeat thy rivals in the field.
Sănjăy.
When the trembling Ărjŏŏn heard theſe words from the mouth of
Krĕĕſhnă, he ſaluted him with joined hands, and addreſſed him in
broken accents, and bowed down terrified before him.
Ārjŏŏn.
Ottrĕĕhēēkēs! the univerſe rejoiceth becauſe of thy renown, and is
filled with zeal for thy ſervice. The evil ſpirits are terrified and flee on
all ſides; whilſt the holy tribes bow down in adoration before thee.
And wherefore ſhould they not, O mighty Being! bow down before
thee, who, greater than Brăhmā, art the prime Creator! eternal
God of Gods! the world’s manſion! Thou art the incorruptible
Being, diſtinct from all things tranſient! Thou art before all Gods,
the ancient Pŏŏrŏŏſh, and the ſupreme ſupporter of the univerſe!
Thou knoweſt all things, and art worthy to be known; thou art the
ſupreme manſion, and by thee, O infinite form! the univerſe was
ſpread abroad. Thou art Vāyŏŏ the God of wind, Ăgnĕĕ the God of
fire, Vărŏŏn the God of oceans, Săsānkă the moon, Prăjāpătĕĕ the
God of nations, and Prăpĕĕtāmăhă the mighty anceſtor.
Reverence! Reverence be unto thee a thouſand times repeated!
Again and again Reverence! Reverence be unto thee! Reverence
be unto thee before and behind! Reverence be unto thee on all
100 Except thyſelf.—Thyſelf ſhould include his brothers, who were alſo ſaved.
101 The immediate agent.—The inſtrument to execute the decree of Fate.
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ſides, O thou who art all in all! Infinite is thy power and thy glory!
Thou includeſt all things, wherefore thou art all things! Having
regarded thee as my friend, I forcibly called thee Krĕĕſhnă, Yādăvă,
Friend! but, alas! I was ignorant of this thy greatneſs, becauſe I
was blinded by my affection and preſumption. Thou haſt, at times,
alſo in ſort been treated ill by me; in thy recreations, in thy bed, on
thy chair, and at thy meals; in private and in public; for which, O
Being inconceivable! I humbly crave thy forgiveneſs.
Thou art the father of all things animate and inanimate; thou art
the ſage inſtructor of the whole, worthy to be adored! There is
none like unto thee; where then, in the three worlds, is there
one above thee? Wherefore I bow down; and, with my body
proſtrate upon the ground, crave thy mercy, Lord! worthy to be
adored; for thou ſhouldſt bear with me, even as a father with his
ſon, a friend with his friend, a lover with his beloved. I am well
pleaſed with having beheld things before never ſeen; yet my mind
is overwhelmed with awful fear. Have mercy, then, O heavenly
Lord! O manſion of the univerſe! And ſhew me thy celeſtial form.
I wiſh to behold thee with the diadem on thy head, and thy hands
armed with club and Chăkră; aſſume then, O God of a thouſand
arms, image of the univerſe! thy four‑armed form 102.
Krĕĕshnă.
Well pleaſed, O Ărjŏŏn, I have ſhewn thee, by my divine power,
this my ſupreme form the univerſe in all its glory, infinite and
eternal, which was never ſeen by any one except thyſelf; for no
one, O valiant Kooroo! in the three worlds, except thyſelf, can ſuch
a ſight of me obtain; nor by the Vēds, nor ſacrifices, nor profound
ſtudy; nor by charitable gifts, nor by deeds, nor by the moſt ſevere
mortifications of the fleſh. Having beholden my form, thus awful,
be not diſturbed, nor let thy faculties be confounded. When thou
102 Thy four‑armed form.—In which the Deity is uſually repreſented in his
incarnations, the images of which Ărjŏŏn had been accuſtomed to behold
without emotion.
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art relieved from thy fears, and thy mind is reſtored to peace, then
behold this my wondrous form again.
Sănjăy.
The ſon of Văsŏŏdēv having thus ſpoken unto Ărjŏŏn, ſhewed him
again his natural form; and having re‑aſſumed his milder ſhape,
he preſently aſſwaged the fears of the affrighted Ărjŏŏn.
Ărjŏŏn.
Having beheld thy placid human ſhape, I am again collected; my
mind is no more diſturbed, and I am once more returned to my
natural ſtate.
Krĕĕshnă.
Thou haſt beholden this my marellous ſhape, ſo very difficult to be
ſeen, which even the Dēws are conſtantly anxious to behold. But I
am not to be ſen, as thou haſt ſeen me, even by the aſſiſtance of the
Vēds, by morifications, by ſacrifices, by charitable gifts; but I am to
be ſeen, to be known in truth, and to be obtained by means of that
worſhip which is offered up to me alone; and he goeth unto me
whoſe works, are done for me; who eſteemeth me ſupreme; who
is my ſervant only; who hath abandoned all conſequences, and
who liveth amongſt all men without hatred.
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Lecture XII.

Of Serving the Deity in His Visible
and Invisible Forms.
Ărjŏŏn.
f thoſe thy ſervants who are always thus employed, which
know their duty beſt? thoſe who worſhip thee as thou now art;
or thoſe who ſerve thee in thy inviſible and incorruptible nature?

O

Krĕĕshnă.
Thoſe who having placed their minds in me, ſerve me with conſtant
zeal, and are endued with ſteady faith, are eſteemed the beſt
devoted. They too who, delighting in the welfare of all nature, ſerve
me in my incorruptible, ineffable, and inviſible form; omnipreſent,
incomprehenſible, ſtanding on high fixed and immoveable, with
ſubdued paſſions and underſtandings, the ſame in all things, ſhall
alſo come unto me. Thoſe whoſe minds are attached to my inviſible
nature have the greater labour to encounter; becauſe an inviſible
path is difficult to be found by corporeal beings. They alſo who,
preferring me, leave all works for me, and, free from the worſhip of
all others, contemplate and ſerve me alone, I preſently raiſe them
up from the ocean of this region of mortality, whoſe minds are
thus attached to me. Place then thy heart on me, and penetrate me
with thy underſtanding, and thou ſhalt, without doubt, hereafter
enter unto me. But if thou ſhouldſt be unable, at once, ſtedfaſtly
to fix thy mind on me, endeavour to find me by means of conſtant
practice. If after practice thou art ſtill unable, follow me in my
works ſupreme; for by performing works for me, thou ſhalt attain
perfection. But ſhouldſt thou find thyſelf unequal to this taſk, put
thy trut in me alone, be of humble ſpirit, and forſake the fruit of
every action. Knowledge is better than practice, meditation is
diſtinguiſhed from knowledge, forſaking the fruit of action from
meditation, for happineſs hereafter is derived from ſuch forſaking.
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He my ſervant is dear unto me, who is free from enmity, the friend
of all nature, merciful, exempt from pride and ſelfiſhneſs, the ſame
in pain and pleaſure, patient of wrongs, contented, conſtantly
devout, of ſubdued paſſions, and firm reſolves, and whoſe mind
and underſtanding are fixed on me alone, he alſo is my beloved of
whom mankind are not afraid, and who of mankind is not afraid;
and who is free from the influence of joy, impatience, and the
dread of harm. He my ſervant is dear unto me who is unexpecting,
juſt and pure, impartial, free from diſtraction of mind, and who
hath forſaken every enterprize. He alſo is worthy of my love, who
neither rejoiceth nor findeth fault; who neither lamenteth nor
coveteth, and, being my ſervant, hath forſaken both good and
evil fortune, He alſo is my beloved ſervant, who is the ſame in
friendſhip and in hatred, in honor and in diſhonor, in cold and in
heat, in pain and pleaſure; who is unſolicituous about the event
of things; to whom praiſe and blame are as one; who is of little
ſpeech, and pleaſed with whatever cometh to paſs; who owneth
no particular home, and who is of a ſteady mind. The who ſeek this
Ămrĕĕtă 103 of religion even as I have ſaid, and ſerve me taithfully
before all others, are, moreover, my deareſt friends.

103 Ămrĕĕta.—The water of immortality, the Ambroſia of the Hindoo
Gods.—See the ſtory of churning the ocean, p. 109.
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Lecture XIII.

Explanation of the Terms Kshētră
and Kshētră‑Gnă.
Ărjŏŏn.
now am axious to be informed, O Kēsŏŏ! what is Prăkrĕĕtĕĕ,
who is Pŏŏrŏŏſh; what is meant by the words Kſhētră and
Kſhētră‑gnă, and what by Gnān and Gnēya.

I

Krĕĕshnă.
Learn that by the word Kſhētră is implied this body, and that
he who is acquainted with it is called Kſhētră‑gnă. Know that I
am that Kſhētra‑gnă in every mortal frame. The knoledge of the
Kſhētră and the Kſhētră‑gnă is by me eſteemed Gnān or wiſdom.
Now hear what that Kſhētră or body is, what it reſembleth,
what are its different parts, what it proceedeth from, who he is
who knoweth it, and waht are its productions. Each hath been
manifoldy ſung by the Rĕĕſhĕĕs in various meaſures, and in verſes
containing divine precepts, including arguments and proofs.
This Kſhētră or body, then, is made up of the five Măhābhōōt
(elements),Ăhănkār (ſelf‑conſciouſneſs),Bŏŏdhĕĕ (underſtanding),
Ăvyăktăm (inviſible ſpirit), the eleven Eĕndrĕĕyă (organs), and the
five Eĕndrĕĕyă‑gōchăr (faculties of the five ſenſes); with Eechā and
Dwēſhă (love and hatred), Sookh and Dookh (pleaſure and pain),
Chētănā (ſenſibility), and Dhrĕĕtĕĕ (firmneſs).
Thus have I made known unto thee what that Kſhētră or body is,
and what are its component parts.
Gnān, or wiſdom, is freedom from ſelf‑eſteem, hypocriſy and
injury; patience, rectitude, reſpect for maſters and teachers,
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chaſtity, ſteadineſs, ſelf‑conſtraint, diſaffection for the objects
of the ſenſes, freedom from pride, and a conſtant attention 104
to birth, death, decay, ſickneſs, pain and defects; exemption
from attachments and affection 105 for children, wife, and home;
a conſtant evenneſs of temper upon the arrival of every event,
whether longed for or not; a conſtant and invariable worſhip paid
to me alone; worſhipping in a private place, and a diſlike to the
ſociety of man; a conſtant ſtudy of the ſuperior ſpirit 106; and the
inſpection of the advantage to be derived from a knowledge of
the Tăttwă or firſt principle.
This is what is diſtinguiſhed by the name of Gnān, or wiſdom.
Ăgnān, or ignorance, is the reverſe of this.
I will no tell thee what is Gnēa, or the object of wiſdom, from
underſtanding which thou wilt enjoy immortality. It is that which
hat no beginning, and is ſupreme, even Brăhm, who can neither
be called Săt (ens) nor Asăt (non ens) 107. It is all hands and feet; it
is all faces, heads, and eyes; and, all ear, it ſitteth in the midſt of the
world poſſeſſing the vaſt whole. Itſelf exempt from every organ, it
is the reflected light of every faculty of the organs. Unattached, it
containeth all things; and without quality it partaketh of every
quality. It is the inſide and the outſide, and it is the moveable
and immoveable of all nature. From the minuteneſs of its parts
it is inconceivable. It ſtandeth at a diſtance, yet is it preſent. It is

104 And a conſtant attention to birth, &c.—To look upon them as evils.
105 Exemption from attachments and affection, &c.—i. e. That no attachments
or affections should draw a man from the exerciſe of his devotion; or that all
worldly cares muſt be abandoned for the attainment of that wiſdom which is
to free the ſoul from future birth.
106 The ſuperior ſpirit.—God, the univerſal ſoul.
107 Săt (ens) nor Asăt (non ens).—The oppoſite meanings of theſe two words
render this paſage peculiarly myſterious; and even the commentators differ
about their true ſignification. The moſt rational interpretation of them is, that
the Deity in his works is a ſubtance, or a material Being, and in his eſſence
immaterial; but as he is but one, he cannot poſiitvely be denominated either
one or the other.
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undivided, yet in all things it ſtandeth divided. It is the ruler of all
things: it is that which now detroyeth, and now produceth. It is
the light of lights, and it is declared to be free from darkneſs. It is
wiſdomk that which is the object of wiſdom, and that which is to
be obtained by wiſdom; and it preſideth in every breaſt
Thus hath been deſcribed together what is Kſhētră or body, what
is Gnān or wiſdom, and what is Gnēyă or the object of wiſdom.
He my ſervant who thus conceiveth me obtaineth my nature.
Learn that both Prăkrĕĕtĕĕ and Pŏŏrŏŏſh are without beginning.
Know alſo that the various component parts of matter and their
qualities are co‑exiſtent with Prăkrĕĕtĕĕ.
Prăkrĕĕtĕĕ is that principle which operateth in the agency of the
inſtrumental cauſe of action.
Pŏŏrŏŏſh is that Hetŏŏ or principle which operateth in the ſenſation
of pain and pleaſure. The Pŏŏrŏŏſh reſideth in the Prăkrĕĕtĕĕ, and
partaketh of thoſe qualities which proceed from the Prăkrĕĕtĕĕ.
The conſequences ariſing from thoſe qualities, are the cauſe which
operateth in the birth of the Pŏŏrŏŏſh 108, and determineth whether
it ſhall be in a good or evil body. Pŏŏrŏŏſh is that ſuperior being,
who is called Măhēſwar, the great God, the moſt high ſpirit, who in
this body is the obſerver, the director, the protector, the partaker.
He who conceiveth the Pŏŏrŏŏſh and the Prăkrĕĕtĕĕ, together
with the Gŏŏn or qualities, to be even ſo as I have deſcribed them,
whatever mode of life he may lead, he is not again ſubject to
mortal birth.
108 Are the cauſe which operateth in the birth of the Pŏŏrŏŏſh, &c.—That is,
The influence of the three Gŏŏn, or qualities, over the human mind, not only
determines the future birth of the ſoul, but into what rank of beings it ſhall
tranſmigrate; for to tranſmigrate it is doomed, until it hath attained a degree of
wiſdom more powerful than the influence of thoſe qualities.
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Some men, by meditaation, behold, with the mind, the ſpirit
within themſelves; others, according to the diſcipline of the
Sānkhyă (contemplative doctrines), and the diſcipline which is
called Kărmă‑yōg (practical doctrines); others again, who are
not acquainted with this, but have heard it from others, attend
to it. But even theſe, who act but from the report of others, paſs
beyond the gulf of death.
Know, O chief of the race of Bhărăt, that every thing which is
produced in nature, whether animate or inanimate, is produced
from the union of Kſhētră and Kſhētră‑gnă, matter and ſpirit.
He who beholdeth the Supreme Being alike in all things, whilſt
corrupting, itſelf uncorrupting; and conceiving that God in all
things is the ſame, doth not of himſelf injure his own ſoul, goeth
the journey of immortality. He who beholdeth all his actions
performed by Prăkrĕĕtĕĕ, nature, at the ſame time perceiveth
that the Ătmă or ſoul is inactive in them. When he beholdeth all
the different ſpecies in nature comprehended in one alone, and
ſo from it ſpread forth into their vaſt variety, he then conceiveth
Brăhm, the Supreme Being. This ſupreme ſpirit and incorruptible
Being, even when it is in the body, neither acteth, nor is it affected,
becauſe its nature is without beginning and without quality. As
the all‑moving Ākās, or ether, from the minuteneſs of its parts,
paſſeth every where unaffected, even ſo the omnipreſent ſpirit
remaineth in the body unaffected. As a ſingle ſun illuminateth the
whole world, even ſo doth the ſpirit enlighten every body. They
who, with the eye of wiſdom, perceive the body and the ſpirit to
be thus diſtinct, and that there is a final releaſe from the animal
nature, go to the Supreme.
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Lecture XIV.

Of the Three Gŏŏn or Qualities.
Krĕĕshnă.
will now reveal unto thee a moſt ſublime knowledge, ſuperior
to all others, which having learnt, all the Mŏŏnĕĕs have paſſed
from it to ſupreme perfection. They take ſanctuary under this
wiſdom, and, being arrived to that virtue which is ſimilar to my
own, they are not diſturbed on the day of the confuſion of all
things, nor born again on their renovation.

I

The great Brăhm is my womb. In it I place my fœtus; and from it
is the production of all nature. The great Brăhm is the womb of all
thoſe various forms which are conceived in every natural womb,
and I am the father who ſoweth the ſeed.
There are three Gŏŏn or qualities ariſing from Prăkrĕĕtĕĕ or nature:
Sătwă truth, Răjă paſſion, and Tāmă darkneſs; and each of them
confineth the incorruptible ſpirit in the body. The Sătwă‑Gŏŏn,
becauſe of its purity, is clear and free from defect, and intwineth
the ſoul with ſweet and pleaſant conſequences, and the fruit of
wiſdom. The Răjă‑Gŏŏn is of a paſſionate nature, ariſing from
the effects of worldly thirſt, and impriſoneth the ſoul with the
conſequences produced from action. The Tămă‑Gŏŏn is the
offspring of ignorance, and the confounder of all the faculties of
the mind; and it impriſoneth the ſoul with intoxication, ſloth, and
idleneſs. The Sătwă‑Gŏŏn prevaileth in felicity, the Răjă in action,
and the Tămă, having poſſeſſed the ſoul, prevaileth in intoxication.
When the Tămă and the Răjă have been overcome, then the Sătwă
appeareth; when the Răjă and the Sătwă, the Tămă; and when
the Tămă and the Sătwă, the Răjă. When Gnān, or wiſdom, ſhall
become evident in this body at all its gates, then ſhall it be known
that the Sătwă‑Gŏŏn is prevalent within. The love of gain, induſtry,
and the commencement of works; intemperance, and inordinate
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deſire, are produced from the prevalency of the Răjă‑Gŏŏn; whilſt
the tokens of the Tămă‑Gŏŏn are gloomineſs, idleneſs, ſottiſhneſs,
and diſtraction of thought. When the body is diſſolved whilſt the
Sătwă‑Gŏŏn prevaileth, the ſoul proceedeth to the regions of thoſe
imaculate beings who are acquainted with the Moſt High. When
the body findeth diſſolution whilſt the Răjă‑Gŏŏn is predominate,
the ſoul is born again amongſt thoſe who are attached to the fruits
of their actions. So, in like manner, ſhould the body be diſſolved
whilſt the Tămă‑Gŏŏn is prevalent, the ſpirit is conceived again in
the wombs of irrational beings. The fruit of good works is called
pure and holy; the fruit of the Răjă‑Gŏŏn is pain; and the fruit
of the Tămă‑Gŏŏn is ignorance. From the Sătwă is produced
wiſdom, from the Răjă covetouſneſs, and from the Tămă madneſs,
diſtraction, and ignorance. Thoſe of the Sătwă‑Gŏŏn mount on
high, thoſe of the Răjă ſtay in the middle, whilſt thoſe abject
followers of the Tămă‑Gŏŏn ſink below.
When he who beholdeth perceiveth no other agent than theſe
qualities, and diſcovereth that there is a being ſuperior to them,
he at length findeth my nature; and when the ſoul hath ſurpaſſed
theſe three qualities, which are co‑exiſtent with the body, it is
delivered from birth and death, old‑age and pain, and drinketh of
the water of immortality.
Ărjŏŏn.
By what tokens is it known that a man hath ſurpaſſed theſe three
qualities? What is his practice? What are the means by which he
overcometh them.
Krĕĕshnă.
He, O ſon of Pāndŏŏ, who depiſeth not the light of wiſdom, the
attention to worldly things, and the diſtraction of thought when
they come upon him, nor longeth for them when they diſappear;
who, like one who is of no party, ſitteth unagitated by the three
qualities; who, whilſt the qualities are preſent, ſtaneth ſtill and
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moveth not; who is ſelf‑dependent and the ſame in eaſe and pain,
and to whom iron, ſtone, and gold are as one; firm alike in love
and diſlike, and the ſame whether praiſed or blamed; the ſame
in honor and diſgrace; the ſame on the part of the friend and the
foe, and who forſaketh all enterprize; ſuch a one hath ſurmounted
the influence of the qualities. And he, my ſervant, who ſerveth
me alone with due attention, having overcome the influence of
the qualities, is formed to be abſorbed in Brăhm, the Supreme. I
am the emblem of the immortal, and of the incorruptible; of the
eternal, of juſtice, and of endleſs bliſs.
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Lecture XV.

Of Pŏŏrŏŏshōttămă.
Krĕĕshnă.
he incorruptible being is likened unto the tree Ăſwătthă,
whoſe root is above and whoſe branches are below, and
whoſe leaves are the Vēds. He who knoweth that, is acquainted
with the Vēds. Its branches growing from the hrtee Gŏŏn or
qualities, whoſe leſſer ſhoots are the objects of the organs of ſenſe,
ſpread forth ſome high and ſome low. The roots which are ſpread
abroad below, in the regions of mankind, are reſtrained by action.
Its form is not to be found here, neither its beginning, nor its end,
nor its likeneſs. When a man hath cut down this Aſwătthă, whoſe
root is ſo firmly fixed, with the ſtrong ax of diſintereſt, from that
time that place is to be ſought from whence there is no return
for thoſe who find it; and I make manifeſt that firſt Pŏŏrŏŏſh from
whom is produced the ancient progreſſion of all things.

T

Thoſe who are free from pride and ignorance, have prevailed
over thoſe faults which ariſe from the conſequences of action,
have their minds conſtantly employed in watching over and
reſtraining the inordinate deſires, and are freed from contrary
cauſes, whoſe conſequences bring both pleaſure and pain, are
no longer confounded in their minds, and aſcend to that place
which endureth for ever. Neither the ſun, nor the moon, nor the
fire enlighteneth that place from whence there is no return, and
which is the ſupreme manſion of my abode.
It is even a portion of myſelf that in this animal world is the
univerſal ſirit of all things. It draweth together the five organs and
the mind, which is the ſixth, that it may obtain a body, and that
it may leave it again; and Eĕſwăr, having taken them under his
charge, accompanieth them from his own abode as the breeze the
fragrance from the flower. He presideth over the organs of hearing,
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ſeeing, feeling, taſting, and ſmelling, together with the mind, and
attendeth to their objects. The fooliſh ſee it not, attended by the
Gŏŏn or qualities, in expiring, in being, or in enjoying; but thoſe
who are endued with the eye of wiſdom behold it. Thoſe alſo who
induſtriouſly apply their minds in meditation may perceive it
planted in their own breaſts, whilſt thoſe of unformed minds and
weak judgments, labouring, find it not.
Know that the light which proceedeth from the ſun and
illuminateth the whole world, and the light which is in the moon,
and in the fire, are mine. I pervade all things in nature, and guard
them with my beams. I am the moon, whoſe nature it is to give
the quality of taſte and reliſh, and to cheriſh the herbs and plants
of the field. I am the fire reſiding in the bodies of all things which
have life, where, joined with the two ſpirits which are called Prān
and Opān 109, I digeſt the food which they eat, which is of four
kinds 110. I penetrate into the hearts of all men; and from me
proceed memory, knowledge, and the loſs of both. I am to be
known by all the Vēds or books of divine knowledge: I am he who
formed the Vēdant 111, and I am he who knoweth the Vēds.
There are two kinds of Pŏŏrŏŏſh in the world, the one corruptible,
the other incorruptible. The corruptible Pŏŏrŏŏſh is the body of all
things in nature; the incorruptible is called Kŏŏthăſtă, or he who
ſtandeth on the pinnacle 112. There is another Pŏŏrŏŏſh 113 moſt high,
109 Prān and Ŏpān.—The breathing ſpirit, and the ſpirit which acteth in the
bowels to expel the fæces.
110 Which is of four kinds.—Either to be maſticated with the teeth, lapped in
with the tongue, ſucked in by the lips, or imbibed by the throat.
111 The Vēdant.—A metaphyſical treatiſe on the nature of God, which
teacheth that matter is a mere deluſion, the ſuppoſed author of which is Vyās.
112 Kŏŏthăſtă, or he who ſtandeth on the pinnacle.—The divine eſſence, which,
according to the opinion of ſome of their philoſophers, is without quality, and
ſitteth aloof inactive.
113 There is another Pŏŏrŏŏſh, &c. &c.—This, and the following period, are
ſo full of myſtery, that the Tranſlator deſpairs of revealing it to the ſisfaction of
the reader. Perhaps Krĕĕſhnă only means to collect into one view the ſeveral
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the Părămātmă or ſupreme ſoul, who inhabiteth the three regions
of the world, even the incorruptible Eĕſwăr. Becauſe I am above
corruption, ſo alſo am I ſuperior to incorruption; wherefore in this
world, and in the Vēds, I am called Pŏŏrŏŏſhōttămă. The man of a
found judgment, who conceiveth me thus to be the Pŏŏrŏŏſhōttămă,
knoweth all things, and ſerveth me in every principle.
Thus, O Ărjŏŏn, have I made known unto thee this moſt myſterious
Sāſtră 114; and he who underſtandeth it ſhall be a wiſe man, and the
performer of all that is fit to be done.

appellations Kŏŏthăſtă, Pŏŏrŏŏſh, Părămātmă, Eĕſwăr, and Pŏŏrŏŏſhōttămă, by
which the Deity is deſcribed by as many different theologiſts, in order to expoſe
their various opinions reſpecting his nature, and unite them in one.
114 Sāſtră.—Any book of Divine authority.

91

Charles Wilkins

92

The Bhăgvăt-Gēētā
Lecture XVI.

Of Good and Evil Destiny.
Krĕĕshnă.
he man who is born with divine deſtiny is endued with
the following qualities: exemption from fear, a purity of
heart, a conſtant attention to the diſcipline of his underſtandin;
charity, ſelf‑reſtraint, religion, ſtudy, penance, rectitude, freedom
from doing wrong, veracity, freedom from anger, reſignation,
termperance, freedom from ſlander, univerſal compaſſion,
exemption from the deſire of ſlaughter, mildneſs, modeſty,
diſcretion, dignity, patience, fortitude, chaſtity, unrevengefulneſs,
and a freedom from vain‑glory: whilſt thoſe who come into
life under the influence of the evil deſtiny are diſtinguiſhed by
hypocriſy, pride, preſumption, anger, harſhneſs of ſpeech, and
ignorance. The divine deſtiny is for Mōkſh, or eternal abſorptin in
the divine nature; and the evil deſtiny confineth the ſoul to mortal
birth. Fear not, Ărjŏŏn, for thou art born with the divine deſtiny
before thee. Thus there are two kinds of deſtiny prevailing in the
world. The nature of the good deſtiny hath been fully explained.
Hear what is the nature of the evil.

T

Thoſe who are born under the influence of the evil deſtiny know
not what it is to proceed in virtue, or recede from vice; nor is purity,
veracity, or the practice of morality to be found in them. They ſay
the world is withut beginning, and without end, and without an
Eĕſwăr; that all things are conceived by the junction of the ſexes;
and that love is the only cauſe. Theſe loſt ſouls, and men of little
underſtandings, havin fixed upon this viſion, are born of dreadful
and inhuman deeds for the deſtruction of the world. They truſt to
their carnal appetites, which are hard to be ſatisfied; are hypocrites,
and overwhelmed with madneſs and intoxication. Becauſe of their
folly they adopt falſe doctrines, and continue to live the life of
impurity. They abide by their inconceivable opinions, even unto
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the day of confuſion, and determine within their won minds that
the gratification of the ſenſual appetites is the ſupreme good. Faſt
bound by the hundred cords of hope, and placing all their truſt in
luſt and anger, they ſeek by injuſtice the accumulation of wealth, for
the gratification of their inordinate deſires. “This, to‑day, hath been
acquired by me. I ſhall obtain this object of my heart. This wealth I
have, and this ſhall I have alſo. Thisfoe have I already ſlain, and others
will I forthwith vanquiſh. I am Eĕſwăr, and I enjoy; I am conſummate,
I am powerful, and I am happy; I am rich, and I am endued with
precedence amongſt men; and where is there another like unto me? I
will make preſents at the feaſts and be merry.” In this manner do thoſe
ignorant men talk, whoſe minds are thus gone aſtray. Confounded
with various thoughts and deſigns, they are entangled in the net
of folly; and being firmly attached to the gratification of their luſts,
they ſink at length into the Nărăk of impurity. Being ſelf‑conceited,
ſtubborn, and ever in purſuit of wealth and pride, they worſhip wth
the name of worſhip and hypocriſy, and not according to divine
ordination; and, acing all their truſt in pride, power, oſtentation,
luſt, and anger, they are overhelmed with calumny and detraction,
and hate me in themſelves and others: wherefore I caſt down upon
the earth thoſe furious abject wretches, thoſe evil beings who thus
diſpiſe me, into the womb of evil ſpirits and unclean beaſt Being
doomed to the wombs of Ăsŏŏrs from birth to birth, at length not
finding me, they go unto the moſt infernal regions There are theſe
three paſſages to Nărăk (or the infernal regions); luſt, anger, and
avarice, which are the deſtroyers of the ſoul; wherefore a man ſhoud
avoid them; for, being freed from theſe gates of ſin, which ariſe from
the influence of the Tămă‑Gŏŏn, he advanceth his own happineſs;
and at length he goeth the journey of the Moſt High. He who
abandoneth the dictates of the Sāſtră to follow the dictates of his
luſts, attaineth neither perfection, happineſs, nor the regions of the
Moſt High Wherefore, O Ărjŏŏn, having made thyſelf acquainted
with the precepts of the Sāſtră, in the eſtabliſhment of what is fit
and unfit to be done, thou ſhouldſt perform thoſe works which are
declared by the commandments of the Sāſtră.
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Lecture XVII.

Of Faith Divided Into Three Species.
Ărjŏŏn.
hat is the guide of thoſe men, who, although they neglect
the precepts of the Sāſtră, yet worſhip with faith? Is it the
Sătwă, the Răjă, or the Tămă‑Gŏŏn?

W

Krĕĕshnă.
The faith of mortals is of three kinds, and is produced from the
conſtitution It is denominated after the three Gŏŏn, Sātwăkēē,
Rājăsēē, or Tāmăsēē Hear what theſe are. The faith of every one
is a copy of that which is produced from the Sătwă‑Gŏŏn. The
mortal Pŏŏrŏŏſh being formed with faith, of whatever nature he
may be, with that kind of faith is he endued. Thoſe who are of the
diſpoſition which ariſeth from the Sătwă‑Gŏŏn worſhip the Dēws;
thoſe of the Răjă‑Gŏŏn the Yăkſhăs, and the Răkſhăs; and thoſe
of the Tămă‑Gŏŏn worſhip the departed ſpirits and the tribe of
Bhōōts. Thoſe men who perform ſevere mortificatios of the fleſh,
not authorized by the Sāſtră, are poſſeſſed of hypocriſy and pride,
and oerwhelmed with luſt, paſſion and tyrannic ſtrength. Thoſe
fools torment the ſpirit that is in the body, and myſelf alſo who
am in them. Know what are the reſolutions of thoſe who are born
under the influence of the evil ſpirit.
There are three kinds of food which are dear unto all men. Worſhip,
zeal 115, and charity are each of them alſo divided into three ſpecies.
Hear what are their diſtinctions.
115 Zeal, in the vulgar acceptation of the word, ſignifies the voluntary infliction
of pain, the modes of doing which, as practiſed to this day by the zealots of
India, are as various as they are horrible and aſtoniſhing. Krĕĕſhnă, by pointing
out what true zeal is, tacitly condemns thoſe extravagant mortifications of the
fleſh.
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The food that is dear unto thoſe of the Sătwă‑Gŏŏn is ſuch as
increaſes their length of days, their power and their ſtrength, and
keeps them free from ſickneſs, happy and contented. It is pleaſing
to the palate, nouriſhing, permanent, and congenial to the body.
It is neither too bitter, too ſour, too ſalt, too hot, too pungent,
too aſtringent, nor too inflammable. The food that is coveted by
thoſe of the Răjă‑Gŏŏn giveth nothing but pain and miſery: and
the delight of thoſe in whom the Tămă‑Gŏŏn prevaileth, is ſuch
as was dreſſed the day before, and is out of ſeaſon; hath loſt its
taſte, and is grown putrid; the leavings of others, and all things
that are impure.
That worſhip which is directed by divine precept, and is performed
without the deſire of reward, as neceſſary to be done, and with an
attentive mind, is of the Sătwă‑Gŏŏn.
Th worſhip which is performed with a view to the fruit, and with
hypocriſy, is of the Tămă‑Gŏŏn.
The worſhip which is performed without regard to the precepts
of the law, without the diſtribution of bread, without the uſual
invocations, without gifts to the Brāhmăns at the concluſion, and
without faith, is of the Răjă‑Gŏŏn.
Reſpect to the Dēws, to Brāhmăns, maſters, and learned men;
chaſtity, rectitude, the worſhip of the Deity, and a freedom from
injury, are called bodily zeal.
Gentleneſs, juſtneſs, kindneſs, and benignity of ſpeech, and
attention to one’s particular ſtudies, are called verbal zeal.
Content of mind, mildneſs of temper, devotion, reſtraint of the
paſſions, and a purity of ſoul, are called mental zeal.
This threefold zeal being warmed with ſupreme faith, and
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performed by men who long not for the fruit of action, is of the
Sătwă‑Gŏŏn.
The zeal which is ſhewn by hypocriſy, for the ſake of the reputation
of ſanctity, honor, and reſpect, is ſaid to be of the Răjă‑Gŏŏn; and
it is inconſtant and uncertain.
The zeal which is exhibited with ſelf‑torture, by the ſool, without
examination, or for the purpoſe of injuring another, is of the
Tămă‑Gŏŏn.
That charity whch is beſtowed by the diſintereſted, beauſe it is
proper to be given, in due place and ſeaſon, and to proper ojbects,
is of the Sătwă‑Gŏŏn.
That which is given in expectation of a return, or for the ſake of
the fruit of the action, and with reluctancy, is of the Răjă‑Gŏŏn.
That which is given out of place and ſeaſon, and to unworthy
objects, and, at the ſame time, ungraciouſly and ſcornfully, is
pronounced to be of the Tămă‑Gŏŏn.
ॐ Ōm, तत� Tăt, and सत� Săt, are the three myſtic characters
uſed to denote the Deity.
By him in the beginning were appointed the Brāhmăns, the
Vēds, and religion: hence the ſacrificial, charitable, and zealous
ceremonies of the expounders of the word of God, as they
are ordained by the law, conſtantly proceed after they have
pronounced Ōm!
Tăt having been pronounced by thoſe who long for immortality,
without any inclination for a temporary reward of their actions,
then are performed the ceremonies of worſhip and zeal, and the
various deeds of charity.
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The word Săt is uſed for qualities which are true, and for qualities
that are holy, the word Săt is alſo applied to deeds which are
praiſeworthy. Attention in worſhip, zeal, and deeds of charity, are
alſo called Săt. Deeds which are performed for Tăt are alſo to be
eſteemed Săt.
Whatever is performed without faith, whether it be ſacrifices,
deeds of charity, or mortifications of the fleſh, is calld Asăt; and is
not for this world or that which is above.
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Lecture XVIII.

Of Forsaking the Fruits of Action
for Obtaining Eternal Salvation
Ărjŏŏn.
wish much to comprehend the principle of Sănnyās, and alſo
of Tyāg, each ſeparately.

I

Krĕĕshnă.
The bards conceive 116 that the word Sănnyās implieth the forſaking
116 The Bards conceive, &c.—The meaning of this period is too evident to
require a note. But, in order to ſhew that the commentators of India are not
leſs fond of ſearching for myſtery, and wandering from the ſimple path of
their author into a labyrith of ſcholaſtic jargon, than ſome of thoſe of more
enlightened nations, who for ages have been labouring to entangle the plain
unerring clew of our holy religion, the Tranſlator, in this place, will intrude
the following literal verſion of the comment written upo it by one Srēē‑dhăr
Swāmĕĕ, whoſe notes up the whole are held in as much eſteem as the text,
which at this day, they ſay is unintelligible without them. It can ſeldom happen
that a commentator is inſpired wth the ſame train of thought and arrangement
of ideas as the author whoſe ſentiments he preſumes to expound, eſpecially in
metaphyſical works. The Tranſlator hath ſeen a comment, by a zealous Perſian,
upon the wanton odes of their favorite Poet Hafiz, wherein every obſcene
alluſion is ſublimated into a divine myſtery, and the hoſt and the tavern are as
ingeniouſly metamorphooſed into their rophet and his holy temple.
Note by Srēē‑Dhăr Swāmĕĕ, to the Passage Above Alluded to.
“The Bards, &c.—The Vēds ſay—‘Let him who longeth for children make
offerings. Let him who longeth for heaven make offerings, &c. &c.’ The Bards
underſtand Sănnyās to be a forſaking, that is, a total abandonment, of ſuch
works as are performed for the accompliſhment of a wiſh, ſuch works as are
bound with the cord of deſire. The Păndĕĕts know, that is, they underſtand,
Sănnyās to impy alſo a forſaking of all works, together with all their fruits. The
diſquiſitors, that is ſuch as expound or make clear, call Tyāg a forſaking of the
fruit only of every work that is deſirable, whether ſuch as are ordained to be
performed conſtantly, or only at ſtated periods; and not a forſaking of the work
itſelf. But how can there be a forſaking of the fruit of ſuch conſtant and ſtated
works as have no particular fruit or reward annexed to them? The forſaking
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of all actions which are deſirable; and they call Tyāg, the forſaking
of the fruits of every action. Certain philoſophers have declared
that works are as much to be avoided as crimes; whilſt others ſay
that deeds of worſhip, mortifications, and charity ſhould not be
forſaken. Hear what is my decree upon the Tyāg.
Tyāg, or forſaking, is pronounced to be of three natures. But deeds
of worſhip, mortification, and charity are not to be forſaken: they
are proper to be performed. Sacrifices, charity, and mortifications
re purifiers of the philoſopher. It is my ultimate opinion and decree,
that ſuch works are abſolutely to be performed, with a forſaking of
their conſeuences and the proſpect of their fruits. The retirement
from works, which are appointed to be performed, is improper.
The forſaking of them through folly and diſtraction of mind,
ariſeth from the influence of the Tămă‑Gŏŏn.
The forſaking of a work becauſe it s panful, and from the dread of
bodily affliction, ariſeth from the Răjă‑Gŏŏn; and he who thus
leaveth undone what he ought to do, ſhall not obtain the fruit
of forſaking.
of a barren woman’s child cannot be conceived—It is ſaid—‘Although one
who longeth for heaven, or for a ſtore of cattle, &c. ſhould all his life perform
the ceremonies which are called Săndyā, or feed the fire upon the altar, and
in theſe and the like ceremonies, no particular reward has ever been heard of;
yet whilſt the law is unable to engage a provident and wary man in a work
where no human advantage is to be ſeen, at the ſame time it ordaineth that
even he who hath conquerd the univerſe, &c. ſhall perform ſacrifices; ſtill for
theſe, and the like religious duties, it hath appointed ſome general reward.’—
But it is the opinion of Gŏŏrŏŏ, that the law intended theſe works merely for
its own accompliſhment. Such a tenet is unworthy of notice, becauſe of the
difficulty of obliging men to pay attention to thoſe works.—It is alſo ſaid, that
there is a reward annexed to the general and particular duties; that they who
perform them ſhall become inhabitants of the Pŏŏnyă‑lōk; that by works the
Pĕĕtrĕĕ‑lōk is to be attained; that by good works crimes are done away, &c.
&c. Wherefore it is properly ſaid,—that they call Tyāg a forſaking of the fruits
of every action.”
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The work which is performed becauſe it is appointed and eſteemed
neceſſary to be done, and with forſaking of the conſequences and
the hope of a reward, is, with ſuch a forſaking, declared to be of
the Sătwă‑Gŏŏn.
The man who is poſſeſſed of the Sătwă‑Gŏŏn is thus a Tyāgēē, or
one who forſaketh the fruit of action. He is of a ſound judgment,
and exempt from all doubt; he complaineth not in adverſity, nor
exulteth in the ſucceſs of his undertakings.
No corporeal being is able totally to refrain from works. He is
properly denominated a Tyāgēē who is a forſaker of the fruit
of action.
The fruit of action is threefold: that which is coveted, that which
is not coveted, and that which is neither one nor the other. Thoſe
who do not abandon works obtain a final releaſe; not thoſe who
withdraw from action, and are denominated Sănnyāsēēs.
Learn, O Ărjŏŏn, that for the accompliſhment of every work
five agents 117 are neceſſary, as is further declared in the Sānkhyă
and Vēdānt‑Sāſtrăs:—attention and ſuperviſion, the actor, the
implements of various forts, diſtinct and minifod contrivances, and
laſtly the favor of Proidence. The work which a man undertaketh,
either with his body, his ſpeech, or his mind, whether it be lawful
or unlawful, hath theſe five agents engaged in the performance. He
then who after this, becauſe of the imperfection of his judgment,
beholdeth no other agent than himſelf, is an evil‑thinker and ſeeth
not at all. He who hath no pride in his diſpoſition, and whoſe
judgment is not affected, although he ſhould deſtroy a whole
world, neither killeth, nor is he bound thereby 118.
117 Five agents, &c.—The fiv agents here implied, are probably the ſoul, as
ſuperviſor the mind, as actor or director the organs, as implements, &c.
118 Nor is he bound thereby.—He is not confined to mortal birth.

101

Charles Wilkins
In the direction of a work are three things: Gnān, Gnēyă, and
Părĕĕgnātā 119. The accompliſhment of a work is alſo threefold:
the impement, the action, and the agent. The Gnān, the action,
and the agent are each diſtinguiſhed by the influence of the three
Gŏŏn. Hear in what manner they are declared to be after the order
of the three Gŏŏn.
That Gnān, or wiſdom, by which one principle alone is ſeen
prevalent in all nature, incorruptible and infinite in all things
finite; is of the Sătwă‑Gŏŏn.
That Gnān, or wiſdom, is of the Răjă‑Gŏŏn, by which a man
believeth that there are various and manifold principles prevailing
in the natural world of created beings.
That Gnān, or wiſdom, which is mean, intereſted in one ſingle
object alone as if it were the whole, without any juſt motive or
deſign, and without principle or profit, is pronounced to be of
the Tămă‑Gŏŏn.
The action which is appointed by divine precept, is performed
free from the thought of its conſequences and without paſſion or
deſpite, by one who hath no regard for the fruit thereof, is of the
Sătwă‑Gŏŏn.
The action which is performed by one who is fond of the
gratifiction of his luſts, or by the proud and ſelfiſh, and is attended
with unremitted pains, is of the Răjă‑Gŏŏn.
The action which is undertaken through ignorance and folly, and
without any foreſight of its fatal and injurious conſequences, is
pronounced to be of the Tămă‑Gŏŏn.
119 Gnān, Gnēyă, and Părĕĕgnātā.—Wiſdom, the object of wiſdom, and the
ſuperintending ſpirit.
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The agent who is regardleſs of the conſequences, is free from
pride and arrogance, is endued with fortitude and reſolution, and
is unaffected whether his work ſucceed or not, is ſaid to be of the
Sătwă‑Gŏŏn.
That agent is pronounced to be of the Răjă‑Gŏŏn who is a
ſlave to his paſſions, who longeth for the fruit of action, who
is avaricious, of a cruel diſpoſition, of impure principles, and a
ſlave to joy and grief.
The agent who is unattentive, indiſcreet, ſtubborn, diſſembling,
miſchievous, indolent, melancholy, and dilatory, is of the
Tămă‑Gŏŏn.
Hear alſo what are the threefold diviſions of underſtanding and
firmneſs, according to the influence of the three Gŏŏn, which are
about to be explained to thee diſtinctly and without reſerve.
The underſtanding which can determine what it is to proceed in
a buſineſs, and what it is to recede; what is neceſſary and what is
unneceſſary; what is fear and what is not; what is liberty and what
is confinement, is of the Sătwă‑Gŏŏn.
The underſtanding which doth not conceive juſtice and injuſtice;
what is proper and what is improper; as they truly are, is of the
Răjă‑Gŏŏn.
The underſtanding which, being overwhelmed in darkneſs,
miſtaketh injuſtice for juſtice, and all things contrary to their true
intent and meaning, is of the Tămă‑Gŏŏn.
That ſteady firmneſs, with which a man, by devotion, reſtraineth
every action of the mind and organs, is of the Sătwă‑Gŏŏn.
The intereſted firmneſs by which a man, from views of profit,
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perſiſteth in the duties of his calling, in the gratifiction of his luſts,
and the acquiſition of wealth, is declared to be of the Răjă‑Gŏŏn.
That ſtubborn firmneſs, by which a man of low capacity departeth
not from ſloth, fear, grief, melancholy, and intoxication, is of the
Tămă‑Gŏŏn.
Now hear what is the threefold diviſion of pleaſure.
That pleaſure which a man enjoyeth from his labour, and wherein
he findeth the end of his pains; and that which, in the beginning, is
as poiſon, and in the end as the water of life, is declared to be of the
Sătwă‑Gŏŏn, and to ariſe from the conſent of the underſtanding.
That pleaſure which ariſeth from the conjunction of the organs
with their objects, which in the beginning is as ſweet as the water
of life, and in the end as a poiſon, is of the Răjă‑Gŏŏn.
That pleaſure which in the beginning and the end tendeth to ſtupify
the ſoul, and ariſeth from drowſineſs, idleneſs, and intoxication, is
pronounced to be of the Tămă‑Gŏŏn.
There is not any thing either in heaven or earth, or amongſt the
hoſts of heaven, which is free from the influence of theſe three
Gŏŏn or qualities, which ariſe from the firſt principles of nature.
The reſpective duties of the four tribes of Brāhmăn 120, Kſhētrĕĕ 121,
Vīſyă, and Sōōdră 122, are alſo determined by the qualities which
are in their conſtitutions.

120 Brāhmăn—is a derivitive from the word Brăhm, the Deity, and ſignifies
a Theologiſt or Divine.
121 Kſhētrĕĕ—is derived from the Kſhētră, land.
122 Vīſyă and Sōōdră—are of doubtful origin.
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The natural duty of the Brāhmăn is peace, ſelf‑reſtraint, zeal, purity,
patience, rectitude, wiſdom, learning, and theology.
The natural duties of the Kſhētrĕĕ are bravery, glory, fortitude, rectitude,
not to flee from the field, generoſity, and princely conduct.
The natural duty of the Viſyă is to cultivate the land, tend the cattle,
and buy and ſell.
The natural duty of a Sōōdră is ſervitude.
A man being contented with his own particular lot and duty obtaineth
perfection. Hear how that perfection is to be accompliſhed.
The man who maketh an offering of his own works to that being from
whom the principles of all beings proceed, and by whom the whole
univerſe was ſpread forth, by that means obtaineth perfection.
The duties of a man’s own particular calling, although not free
from faults, is far preferable to the duty of another, let it be
ever ſo well purſued. A man by following the duties which are
appointed by his birth doeth no wrong. A man’s own calling ,
with all its faults, ought not to be forſaken. Every undertaking is
involved in its faults, as the fire in its ſmoke. A diſintereſted mind
and conquered ſpirit, who, in all things, is free from inordinate
deſires, obtaineth a perfection unconnected with works, by that
reſignation and retirement which is called Sănnyās; and having
attained that perfection, learn from me, in brief, in what manner
he obtaineth Brăhm, and what is the foundation of wiſdom.
A man being endued with a purified underſtanding, having
humbled his ſpirit by reſolution, and abandoned the objects
of the organs; who hath freed himſelf from paſſion and diſlike;
who worſhippeth with diſcrimination, eateth with moderation,
and is humble of ſpeech, of body, and of mind; who preferreth
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the devotion of meditation, and who conſtantly placeth his
confidence in diſpaſſion; who is freed from oſtentation, tyrannic
ſtrength, vain‑glory, luſt, anger, and avarice; and who is exempt
from ſelfiſhneſs, and in all things temperate, is formed for being
Brăhm. And thus being as Brăhm, his mind is at eaſe, and he
neither longeth nor lamenteth, He is the ſame in all things, and
obtaineth my ſupreme aſſiſtance; and by my divine aid he knoweth,
fundamentally, who I am, and what is the extent of my exiſtence;
and having thus diſcovered who I am, he at length is abſorbed in
my nature.
A man alſo being engaged in every work if he put his truſt in
me alone, ſhall, by my divine pleaſure, obtain the eternal and
incorruptible manſions of my abode.
With thy heart place all thy works on me; prefer me to all
things elſe; depen upon the uſe of thy underſtanding, and think
conſtantly of me; for by doing ſo thou ſhalt, by my divine favor,
ſurmount every difficulty which ſurroundeth thee. But if, through
pride, thou wilt not liſten unto my words, thou ſhalt undoubtedly
be loſt. From a confidence in thy own ſelf‑ſufficiency thou mayſt
think that thou wilt noot fight. Such is a fallacious determination,
for the principles of thy nature will impel thee. Being confined to
action by the duties of thy natural calling, thou wilt involuntarily
do that from neceſſity, which thou wanteſt, through ignorance,
to avoid.
Eĕſwăr reſideth in the breaſt of every mortal being, revolving with
his ſupernatural power all things which are mounted upon the
univerſal wheel of time. Take ſanctuary then, upon all occaſions,
with him alone, O offspring of Bhărăt; for by his divine pleaſure
thou ſhalt obtain ſupreme happineſs and an eternal abode.
Thus have I made known unto thee a knowledge which is a
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ſuperior myſtery. Ponder it well in thy mind, and then act as it
ſeemeth beſt unto thee.
Attend now to theſe my ſupreme and moſt myſterious words,
which I will now for thy good reveal unto thee, becauſe thou art
dearly beloved of me. Be of my mind, be my ſervant, offer unto
me alone and bow down humbly before me, and thou ſhalt verily
come unto me; for I approve thee, and thou art dear unto me.
Forſake every other religion, and fly to me alone. Grieve not then,
for I will deliver thee from all thy tranſgreſſions.
This is never to be revealed by thee to any one who hath not
ſubjected his body by devotion, who is not my ſervant, who is not
anxious to learn; nor unto him who deſpiſeth me.
He who ſhall teach this ſupreme myſtery unto my ſervant, directing
his ſervice unto me, ſhall undoubtedly go unto me; and there ſhall
not be one amongſt mankind who doeth me a greater kindneſs;
nor ſhall there be in all the earth one more dear unto me.
He alſo who ſhall read theſe our religious dialogues, by him I may
be ſought with the devotion of wiſdom. This is my reſolve.
The man too who may only hear it without doubt, and with
due faith, may alſo be ſaved, and obtain the regions of hapineſs
provided for thoſe whoſe deeds are virtuous.
Hath what I have been ſpeaking, O Ărjŏŏn, been heard with thy
mind fixed to one point? Is the diſtraction of thought, which aroſe
from thy ignorance, removed?
Ărjŏŏn.
By thy divine favor, my confuſion of mind is loſt, and I have found
underſtanding. I am now fixed in my principles, and am freed
from all doubt; and I will henceforth act according to thy words.
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Sănjăy.
In this manner have I been an ear‑witneſs of the aſtoniſhing
and miraculous converſation that hath paſſed between the ſon
of Văsŏŏdēv, and the magnanimous ſon of Pāndŏŏ; and I was
enabled to hear this ſupreme and miraculous doctrine, even as
revealed from the mouth of Krĕĕſhnă himself, who is the God of
religion, by the favor of Vyās 123. As, O mighty Prince! I recollect
again and again this holy and wonderful dialogue of Krĕĕſhnă
and Ărjŏŏn, I continue more and more to rejoice and as I recall
to my memory the more than miraculous form of Hărĕĕ 124, my
aſtoniſhment is great, and I marvel and rejoice again and again!
Wherever Krĕĕſhnă the God of devotion may be, wherever Ărjŏŏn
the mighty bowman may be, there too, without doubt, are fortune,
riches, victory, and good conduct. This is my firm belief.
The End of the Gēētā.

123 By the favor of Vyās—who had endued Sănjăy with an omniſcient and
prophetic ſpirit, by which he might be enabled to recount all the circumſtances
of the war to the blind Dhrĕĕtărāſhtră.
124 Hărĕĕ.—One of the names of the Deity.
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An Episode from the Măhābhārăt.
Book I. Chap. 15.
here is a fair and ſtately mountain, and its name is Mērŏŏ, a moſt exalted
maſs of glory, reflecting the ſunny rays from the ſplendid ſurface of its
gilded horns. It is cloathed in gold, and is the reſpected haunt of Dēws and
Găndhărvs. It is inconceivable, and not to be encompaſſed by ſinful man; and
it is guarded by dreadful ſerpents. Many celeſtial medicinal plants adorn its
ſides, and it ſtands, piercing the heavens with its aſpiring ſummit, a mighty hill
inacceſſible even by the human mind! It is adorned with trees and pleaſant
ſtreams, and reſoundeth with the delightful ſongs of various birds.

“T

The Sŏŏrs, and all the glorious hoſts of heaven, having aſcended to the ſummit
of this lofty mountain, ſparkling with precious gems, and for eternal ages raiſed,
were fitting, in ſolemn ſynod, meditating the diſcovery of the Ămrĕĕtă, or water
of immortality. The Dēw Nārāyăn being alſo there, ſpoke unto Brăhmā, whilſt
the Sŏŏrs were thus conſulting together, and ſaid, “Let the ocean, as a pot of
milk, be churned by the united labour of the Sŏŏrs and Ăsŏŏrs; and when
the mighty waters have been ſtirred up, the Ămrĕĕtă ſhall be found. Let them
collect together every medicinal herb, and every precious thing, and let them
ſtir the ocean, and they ſhall diſcover the Ămrĕĕtă.”
There is alſo another mighty mountain whoſe name is Măndăr, and its rocky
ſummits are like towering clouds. It is cloathed in a net of the entangled tendrils
of the twining creeper, and reſoundeth with the harmony of various birds.
Innumerable ſavage beaſts infeſt its borders, and it is the reſpected haunt of
Kĕĕnnărs, Dēws, and Ăpsărs. It ſtandeth eleven thouſand Yōjăn above the earth,
and eleven thouſand more below its ſurface.
As the united bands of Dēws were unable to remove this mountain, they went
before Vĕĕſhnŏŏ, who was ſitting with Brăhmā, and addreſſed them in theſe
words: “Exert, O maſters, your moſt ſuperior wiſdom to remove the “mountain
Măndăr, and employ your utmoſt power for our good.”
Vĕĕſhnŏŏ and Brăhmā having ſaid, “It ſhall be according to your wiſh,” he with
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the lotus eye directed the King of Serpents to appear; and Anăntă aroſe, and
was inſtructed in that work by Brăhmā, and commanded by Nārāyăn to perform
it. Then Anăntă, by his power, took up that king of mountains, together with
all its foreſts and every inhabitant thereof; and the Sŏŏrs accompanied him
into the preſence of the Ocean, whom they addreſſed, ſaying, “We will ſtir up
thy waters to obtain the Ămrĕĕtă.” And the Lord of the waters replied—“Let
me alſo have a ſhare, ſeeing I am to bear the violent “agitations that will be
cauſed by the whirling of the mountain.” Then the Sŏŏrs and the Ăsŏŏrs ſpoke
unto Kōōrmă‑rāj, the King of the Tortoiſes, upon the ſtrand of the ocean, and
ſaid—“My Lord is able to be the ſupporter of this mountain.” The Tortoiſe
replied, “Be it ſo:” and it was placed upon his back.
So the mountain being ſet upon the back of the Tortoiſe, Eĕndră began to
whirl it about as it were a machine. The mountain Măndăr ſerved as a churn,
and the ſerpent Vāsŏŏkĕĕ for the rope; and thus in former days did the Dēws,
the Ăsŏŏrs, and the Dānŏŏs, begin to ſtir p the waters of the ocean for the
diſcovery of the Ămrĕĕtă.
The mighty Ăsŏŏrs were employed on the ſide of the ſerpent’s head, whilſt all the
Sŏŏrs aſſembled about his tail. Ănăntă, that ſovereign Dēw, ſtood near Nārāyăn.
They now pull forth the ſerpent’s head repeatedly, and as often let it go; whilſt
there iſſued from his mouth, thus violently drawing to and fro by the Sŏŏrs and
Ăsŏŏrs, a continual ſtream of fire, and ſmoke, and wind; which aſcending in thick
clouds replete with lightning, it began to rain down upon the heavenly band, who
were already fatigued with their labour; whilſt a ſhower of flowers was ſhaken
from the top of the mountain, covering the heads of all, both Sŏŏrs and Ăsŏŏrs.
In the mean time the roaring of the ocean, whilſt violently agitated with the
whirling of the moutain Măndăr by the Sŏŏrs and Ăsŏŏrs, was like the bellowing
of a mighty cloud.—Thouſands of the various productions of the waters were
torn to pieces by the mountain, and confounded with the briny flood; and
every ſpecific being of the deep, and all the inhabitants of the great abyſs which
is below the earth, were annihilated; whilſt, from the violent agitation of the
mountain, the foreſt trees were daſhed againſt each other, and precipitated from
its utmoſt height, with all the birds thereon; from whoſe violent confrication
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a raging fire was produced, involving the whole mountain with ſmoke and
flame, as with a dark blue cloud, and the lightning’s vivid flaſh. The lion and the
retreating elephant are overtaken by the devouring flames, and every vital being,
and every ſpecific thing, are conſumed in the general conflagration.
The raging flames, thus ſpreading deſtruction on all ſides, were at length
quenched by a ſhower of cloud‑borne water poured down by the immortal
Ĕĕndră. And now a heterogeneous ſtream of the concocted juices of various
trees and plants ran down into the briny flood.
It was from this milk‑like ſtream of juices produced from thoſe trees and plants,
and a mixture of melted gold, that the Sŏŏrs obtained their immortality.
The waters of the ocean now being aſſimilated with thoſe juices, were converted
into milk, and from that milk a kind of butter was preſently produced; when the
heavenly bands went again into the preſence of Brăhmā, the granter of boons,
and addreſſed him, ſaying—“Except Nārāyăn, every other Sŏŏr and Ăsŏŏr is
fatigued with his labour, and ſtill the Ămrĕĕtă doth not appear; wherefore the
churning of the ocean is at a ſtand.” Then Brăhmā ſaid unto Nārāyăn—“Endue
them with recruited ſtrength, for thou art their ſupport.” And Nārāyăn
anſwered and ſaid—“I will give freſh vigour to ſuch as co‑operate in the work.
Let Măndăr be whirled about, and the bed of the ocean be kept ſteady.”
When they heard the words of Nārāyăn, they all returned again to the work,
and began to ſtir about with great force that butter of the ocean; when there
preſently aroſe from out the troubled deep—firſt the moon, with a pleaſing
countenance, ſhining with ten thouſand beams of gentle light; next followed
Srēē, the Goddeſs of fortune, whoſe ſeat is the white lily of the water; then
Sŏŏrā‑Dēvēē, the Goddeſs of wine, and the white horſe called Oochīſrăvă. And
after theſe there was produced, from the unctuous maſs, the jewel Kowſtŏŏbh,
that glorious ſparkling gem worn by Nārāyăn on his breaſt; ſo Pārĕĕjāt, the tree
of plenty, and Sŏŏrăbhĕĕ, the cow that granted every heart’s deſire.
The moon, Sŏŏrā‑Dēvēē, the Goddeſs Srēē, and the horſe as ſwift as thought,
inſtantly marched away towards the Dēws, keeping in the path of the ſun.
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Then the Dēw Dhănwăntărĕĕ, in human ſhape, came forth, holding in his hand
a white veſſel filled with the immortal juice Ămrĕĕtă. When the Ăsŏŏrs beheld
theſe wondrous things appear, they raiſed their tumultuous voices for the
Ămrĕĕtă, and each of them clamorouſly exclaimed—“This of right is mine!”
In the mean time Īrāvăt, a mighty elephant, aroſe, now kept by the God
of thunder; and as they continued to churn the ocean more than enough,
that deadly poiſon iſſued from its bed, burning like a raging fire, whoſe
dreadful fumes in a moment ſpread thoughout the world, confounding the
three regions of the univerſe with its mortal ſtench; until Seev, at the word
of Brăhmā, ſwallowed the fatal drug to ſave mankind; which remaining in
the throat of that ſovereign Dēw of magic form, from that time he hath been
called Nĕĕl‑Kănt, becauſe his throat was ſtained blue.
When the Ăsŏŏrs beheld this miraculous deed, they became deſperate, and
the Ămrĕĕtă and the Goddeſs Srēē became the ſource of endleſs hatred.
Then Nārāyăn aſſumed the character and perſon of Mōhĕĕnēē Māyā, the power
of inchangment, in a female form of wonderful beauty, and ſtood before the
Ăsŏŏrs; whoſe minds being faſcinated by her preſence, and deprived of reaſon,
they ſeized the Ămrĕĕtă, and give it unto her.
The Ăsŏŏrs now cloath themſelves in coſtly armour, and, ſeizing their various
weapons, ruſh on together to attack the Sŏŏrs. In the mean time Nārāyăn, in
the female form, having obtained the Ămrĕĕtă from the hands of their leader,
the hoſts of Sŏŏrs, during the tumult and confuſion of the Ăsŏŏrs, drank of the
living water.
And it ſo fell out, that whilſt the Sŏŏrs were quenching their thirſt for immortality,
Rāhŏŏ, an Ăsŏŏr, aſſumed the form of a Sŏŏr, and began to drink alſo. And the
water had but reached his throat, when the ſun and moon, in friendſhip to
the Sŏŏrs, diſcovered the deceit; and inſtantly Nārāyăn cut off his head, as he
was drinking, with his ſplendid weapon Chăkră. And the gigantic head of the
Ăsŏŏr, emblem of a mountain’s ſummit, being thus ſeparated from his body
by the Chăkră’s edge, bounded into the heavens with a dreadful cry, whilſt his
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ponderous trunk fell cleaving the ground aſunder, and ſhaking the whole earth
unto its foundation, with all its iſlands, rocks, and foreſts. And from that time
the head of Rāhŏŏ reſolved an eternal enmity, and continueth, even unto this
day, at times to ſeize upon the ſun and moon.
Now Nārāyăn, having quitted the female figure he had aſſumed, began to
diſturb the Ăsŏŏrs with ſundry celeſtial weapons; and from that inſtant a
dreadful battle was commenced, on the ocean’s briny ſtrand, between the
Ăsŏŏrs and the Sŏŏrs. Innumerable ſharp and miſſile weapons were hurled; and
thouſands of piercing darts and battle‑axes fell on all ſides. The Ăsŏŏrs vomit
blood from the wounds of the Chăkră, and fall upon the ground pierced by
the ſword, the ſpear, and ſpiked club.—Heads, glittering with poliſhed gold,
divided by the Păttĕĕs’ blade, drop inceſſantly; and mangled bodies, wallowing
in their gore, lay like fragments of mighty rocks ſparkling with gems and
precious ores. Millions of ſighs and groans ariſe on every ſide; and the ſun is
overcaſt with blood, as they claſh their arms, and wound each other with their
dreadful inſtruments of deſtruction.
Now the battle’s fought with the iron‑ſpiked club, and, as they cloſe, with
clenched fiſt; and the din of war aſcendeth to the heavens! They cry—“Purſue!
ſtrike! fell to the ground!” ſo that a horrid and tumultuous noiſe is heard on
all ſides.
In the midſt of this dreadful hurry and confuſion of the fight, Năr and Nārāyăn
entered the field together. Nārāyăn beholding a celeſtial bow in the hand of Năr,
it reminded him of his Chăkră, the deſtroyer of the Ăsŏŏrs. The faithful weapon,
by name Sŏŏdărsăn, ready at the mind’s call, flew down from heaven with direct
and refulgent ſpeed, beautiful, et terrible to behold. And being arived, glowing
like the ſacrificial flame, and ſpreading terror around, Nārāyăn with his right
arm formed like the elephantine trunk, hurled forth the ponderous orb, the
ſpeedy meſenger, and glorious ruin of hoſtile towns; who, raging like the final
all‑deſtroying fire, ſhot bounding with deſolating force, killing thouſands of
the Ăsŏŏrs in his rapid flight, burning and involving, like the lambent flame,
and cutting down all that would oppoſe him. Anon he climbeth the heavens,
and now again darteth into the field like a Pĕĕsāch to feaſt in blood.
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Now the dauntleſs Ăsŏŏrs ſtrive, with repeated ſtrength, to cruſh the Sŏŏrs
with rocks and mountains, which, hurled in vaſt numbers into the heavens,
appeared like ſcattered clouds, and fell, with all the trees thereon, in millions
of fear‑exciting torrents, ſtriking violently againſt each other with a mighty
noiſe; and in their fall the earth, with all its fields and foreſts, is driven from
its foundation: they thunder furiouſly at each other as they roll along the field,
and ſpend their ſtrength in mutual conflict.
Now Năr, ſeeing the Sŏŏrs overwhelmed with fear, filled up the path to heaven
with ſhowers of golden‑headed arrows, and ſplit the mountain ſummits with
his unerring ſhafts; and the Ăsŏŏrs, finding themſelves again ſore preſſed by the
Sŏŏrs, precipitately flee: ſome ruſh headlong into the briny waters of the ocean,
and others hide themſelves within the bowels of the earth.
The rage of the glorious Chăkră, Sŏŏdărsăn which for a while burnt like the
oil‑fed fire, now grew cool, and he retired into the heavens from whence he
came. And the Sŏŏrs having obtained the victory, the mountain Măndăr was
carried back to its former ſtation with great reſpect; whilſt the waters alſo
retired, filling the firmament and the heavens with their dreadful roarings.
The Sŏŏrs guarded the Ămrĕĕtă with great care, and rejoiced exceedingly
becauſe of their ſucceſs; and Ĕĕndră, with all his immortal bands, gave the
water of life unto Nārāyăn, to keep it for their uſe.”
finis.
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